


Speer Library

Named for Robert E. Speer, one of the greatest

missionary statesmen of the century, Speer

Library was dedicated in 1957. It has facilities for

more than 200 readers and includes lounges and

numerous study and seminar rooms. Its collec-

tion of over 475,000 books and periodicals

makes it one of the best theological libraries in

the world.
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jj

f̂y^y 'fc/' ^
}

ViM

^

Lnj^

O-VWVdd^M^ - ^ lAAUfV) \v&jbl tv, h-&Mu
j
—<1

i /W^ u

Uhww*—

uc
lAxlr cLtu^J L\Ay ^t"

*U> U/\ tt ^/Vw-i^fcvi ^ /jtt^vj «^o

'IVai^

UA'tt Tl^ *4 «1j0>-s ? {
Iua^u^ I^ '^tf'

^
w?Vl*v, ? /K^(

Vo , V^VVN^ -Uk^ Ui^ i^ll iilTy
,

© fW
^

l*A4
y^4 .

JK^ \^4 ^ i^ti.^ ^ U wsM a~*a
% <U d% ^Uds A «C ft '•*

<^. tA“i^V-C.Tlrt»

'* 5m^.w>^-|

y t t^~i -I
^

(u>* % iut

Ofrypoi' yw>->jp l/vv r Cjbv^jpi,14 '^Xas> ch*ji^U^

^/JteU^
'tjiA^

-

CaAaAjLiAM^> ) to I^t/V^v^ „ '^7 tCf CfL*Ur l.U\ 1\*a+ Mm

^d JU^ ^i- K |r^\^/( iv>lt idifoj
/

L/.S*~J f-le. dj '^M\y/U' ^

/i^WO A/CtJ^V <

Y^ b j I^VU£ dsiUA* U
|)

Ih^ nwv ^Hvc? ^
^ dy^_

PV\ ^v° b CsvJPJ
.

cJf t***~~t**4_ dtti l^UAuJ
y

L/



ftiX , ft* )4^UMv Oj'Vvgu^
^

'jfcf Ikfcl l^lAzjfa

(\wajX t/O '^d jlJhJr Y^J^
^lv\ C Lm^cM

f

<Zw{ '$*4 iaJL^

Lz^mJC io ^ ^Y^u p <i/v^j u^wv\1i^j> dtijs . A -*

Ia/^ t£jV~ i^vi^ <r^ ^ "TLe-^j 4. cLvi/~ bi^Ar

<:

|VyiY ^ A/\£ lUM.v)\^nj — 'ttT LMfc ^ /bo* ~ Sua/W*~*L^

*^Vvvio Qj(yyy\
C^ /VwJiw

-f ~
7

^sjoJ^ts
y
^2^k?c^ _ "^2^

£Wiv^^
^

L^y> £>e^j <jX^ als*^
.

,AW £o li/\*A^*{

^ <\M W<_ V^jJe X ^dsK 1^2^ rt i
> Y

' -|o

-Uc*^
- U CtfW#_ \Lsfcf ÂM ffcjjf&wuij ,

lU, "fc^lt "ttvlvj^ ^IAC_ &i/\Le-d^ <&)

£ok^/W^ U/£ 4A*
. fajjfcd d-W **? ^y ^.S.

y
U/£ A^ 4 Svwkl? —

(ttV'-

|

caaj24
-*~ Qia**a* C^*xt*c4

>

£rdkj^ (b^X^tfr
^ v flhj ^

'tWv^ '1fcd^~faQ "Ifc^ J^y\/M L
/ lovlifuvy ^ J l^JL<\ CAUtbc,

/
frvx>

,
rt\ .

fikUVCAi,

/

El^V^i^WUv5 j/> a!/ '%^'^£$(.

UavSA, la/OU&d <^L)dJ) j^CvCe- 6U^{ UaJ^'

/

i &\£ b^T 04 (X^ttAi - &u£i'h*{

a Ovvno - C^tuAiJli| ai^)" ^ ^ ^ he ^ l\)a oai Wa~j hfajwhc .

i/j^ ^ -M^i^umj . IaJl ^v| -fer ^ I(^ua cLmAj# u/Ld

X^ ^rlA\ M hjiCWAstl- — y^V\ l^vif ivAny

2^ c^uakcvJJI faff- ^ pUobjl^ ^

^ Cvw^' • ^ae aa^ '^5" ^ A<5t^f- ^ ^*c*y



Wf]T cLw\dits f*, -fcr '

1W qJ/MslcL^
j? w> YaNLc^ cIm\lLaz bu U.S

. _/ .fcwvi/

XXla>
^

u/1^^ k&t<_ ffv£s\^ Ci J'Vv^/ZvH cbr^lftAA d-A\y\

. “^L )<^vU/Uuj L?u^ A ^\uj ^ Uo aLwCf'

Oywy^^Tju^^ s^ft^frxJtzLj) , Jll Imt^A^ L^j Wvoa^

^lVv7 ^ JLtA^ QXg j'^(^ffey^yv y

^fuAi cL' c4jb1
* U/X va/i W c/2fer dj/tstm\ Usjcflfiy —

-£-4- iltjy^ * Ua' A. U/ia-j "^T ^/vuy

<x Ip^-c^ u^ K_ h* itv JLci l^il{ ^cf .

l^/g, l\^A^_ Mfc/s .

/

J\a£{ ^/Sj!jUssA4*f
^

l

^
»Xwv

£|
£. jv\*-£d)X- $V\^ ^ b*£-

(XAL dkZ~ AvLj %*« Ibfte/wuv u^ "’^7 C^rvAT^j ^ xtofij-

jnyvw "ti*7 CilVHVV\wv y? f" C Lvia^KL^
f

JjW\^K
<^\j?U^lvb\

. ll?

jo/A^ Iwvuu - C \amH^ Wwe ^JtS^ "tt7 Sj^JuJ-Uy bM**

ill |)U»^UC tVv^wA^ Ia^ ^tfeiS^ tJlj(J V>
<ht^ ^A*^10] S^u l>bcr

Uv, iJ]*jr(j2_ Kw\— (^Iaa^\c^ U/r^tJl fj
XX+ g ,

(jViCt^ /j?U. (ho \v\)X I'Vl^'Ctfsh ,
$i^/

j

tjyj |^c*Jtfcj , /v\ '^7 *%K U* ^// fa'/h '^brfW
?

'jXtLi m ^ . ^/]n<^ j<JJ CaA. fu/ivyc,
/

^ILcAa)^^ Im/1/( Cyw jn c, i/j

fl L A L /* u. A/1 J ‘.71
/w,

/WvW jV^W^y ^ ^ ^7lAl>Y ^ 5>. (a^ uJCj n o3^
' ’

' Jt--
luy~ X hl\ <fl)to Kv^*. 1-U J»a<-tf14^ lut Jv, "/l

lHvviP

X' Xny b ^ //V*va&J tAX

h/fbJ{ 'Ikvi^

.



Q
<§)

£, ^ fit*

,

-ttr yuff4- (Ad ,
^ 4A cUV

^ ^ cut>*f* ~ m ^h-7 9r~.

^ ^ „ HtT H- Vw -1
^ ^^

tea.— ‘“- 1 j>'»f'"
, -J-"-" 4"" 0“~" ^ H*“4

^„uw, ^ —4‘ <* w. « 1 ~ M~'

^ «*,, ^ i~ Vr*“ ^ ^^
C^«. (kT Ad" .U'^AiLf- ‘'•A". Xi “ * “1

^
|w ^ lx

,

» * -fat ft*-*' Vr^ '

Jl*

^-r- 7 7
u
7

A
U*. 4ti kyUr T« ^ *~i

-fe'u-44, «ms.etrt4
<-^ ’W Ux -ft h“A ? fA At
c^ U4 ~ « X .«

—
-I

i
A A A *“*

nw r— h iUw 1
5t—to ix %.£»* S A44 1

' ^ ?rA
7

lUVt >«**m |IW'4W
J „ ., f * rx <j.. fl.^ (ILL: K-w~ Mt U * **, 4

[*> iMJMi 'I ' f
'

• *. t .
. - +•

• t 0 S lu «* 4 fi*£f CU~ ,
K-W~> wfc M- * "A h*

Le^\f - l%fiu-€.

—

U^ Lcoue ^
^ ^ S*j ^ ^ 1** ^ **)

,-trw* ,
- W **- «• ^ ^^ '“ “w -

^ ^ w. . **, #a^ *<^ u * “*'

we_ WJL WCT W^v < ^ ^ ^ to**Jy ^
(A % k-u .



&**»"*, ^ (U . cJLWn .

UvX|» maL^I ^ ^ ^T iwf
-

JPJ ,

'intf c,w| ( //j^su
'

H7

;
^

5 p Awr,«fw
^ ptr< *w4,

p ^ ^ p( pUp "
It; pf ptcp pU,

.

'^5"
^ fcT~dlij)

f
Afcf~caaXv,,)" tvfclo^ | i/v,}' 6nC'P 2w

LUvi ppyl^
;

<-4 -ItT
-
>co^ v ^

ttffcnr»uj

|
iW ,-k Awu -

< pf i
^ * Aw.* 7. -w

/ * >W*/ /v jwUk/j

I^Y * < p.i~,^J*.
^ » Ko- ^3**, l\iA^i Skaj: (v£

)
^ST>vhu.

C'X't/lt* (UJLu^L (ifidkt) y

3 ^1TV Km /v»S ^
t
<u Cs^ —

hj)[ a^eLJb $7) 'lo —

V ^y
.-J

U-l K^, - 'T tvwdifc>
1^ t 7 ly

CwV V ^ l^Awvv Wy4
;

«JT A^Wvv^
^

KUa 7r*McUtyUj a, ^y ^
^

|^-A
f

UA'te t^vwu\ jjW\feu^
.

jfw/l?. ly (K*t/ [vfv*i (hvu, Ifrfc o^
(
jLJ[ X# - f>

J-3.

fife
,
*1i*n ft. 1U^ jKmM

'

3U** Uw. i. *W Art

3^vy,CVUftv
t

*" £*iw S&t. ^
,
g^f

^
“ ^7 ^U>1

juv^tv |)«, I tvi/<
^

Ava - S Uc
^

Issfcfcth
t

li^dfitcuds
y

(\£{>u\k>
q

CrtsjOLu£urfdrU' ~\r ‘
i
*']

4^Wi - ^WiUv^oilj U<K- CWv^<fc . Cf Uy&uvd'k* &HI/. I ^



THE
PRINCETON
SEMINARY
BULLETIN

VOLUME VIII, NUMBER 2 NEW SERIES 1987

Warfield Lecture

Issues in Contemporary Spirituality:

The Upsurge of Spiritual Movements

Inaugural Address

Searching for the Millennium in America

Princetoniana

j Of Ships and Books: The Travel Journals of the

Early Princeton Seminary Foreien Missionaries

Martin Luther King, Jr.: Challenge to the Church

Centenary Harvest: A Review of Recent Books on

Karl Barth

The Multiple Purposes of Biblical Speech Acts

ROY W. FAIRCHILD

JAMES H. MOORHEAD

DAVID B. CALHOUN

M. WILLIAM HOWARD, JR.

DANIEL L. MIGLIORE

PETER W. MACKY

\



Of Ships and Books:

The Travel Journals of

the Early Princeton

Seminary Foreign

Missionaries

by David B. Calhoun

A native of Kentucky, Dr. David B.
Calhoun has received degreesfrom Colum-
bia Bible College, Covenant Theological
Seminary, and Princeton Theological Sem-
inary. He has taught at colleges in South
Carolina and Jamaica in the West Indies.

He is presently associate professor ofchurch
history at Covenant Theological Seminary.

Princetoniana

D uring the first half of the nineteenth century, steamboats were trav-

eling the great American rivers and venturing precariously into ocean
waters. But these were still the years of the sailing ships, and by mid-century
the legendary clipper was king. In 1849 the Sea Witch, one of the fastest

and most beautiful of all the clippers, established an all-time record of sev-

enty-four days and fourteen hours from China to New York. Most of the

ships, however, that linked the United States and foreign lands were neither
so large nor so fast. These little ships, known as “regular traders” (the word
“regular” applying to the destination of the vessel, but not to the time of her
departure or arrival), carried mail and cargo and a few passengers. Not in-

frequently those passengers included Christian missionaries. When former
Princeton Seminary student John Lloyd embarked for China in 1844, all but
two of the ship’s passengers were missionaries. Daniel McGilvary and Jona-
than Wilson and his wife were the only passengers on the clipper ship David
Brown bound for Singapore in 1858.

In 1812 the first American foreign missionaries left home in obedience to

Christ’s “last command” to preach the gospel to the ends of the earth. That
same year the new Presbyterian seminary at Princeton opened its doors. In
his charge to the one professor and the three students, New York minister
Philip Milledoler expressed the hope that one day students from the semi-
nary would carry “the lamp of eternal truth” and plant “the standard of the
cross on the remotest shores of heathen lands.”'

In 1814 the Princeton students, inspired by the example of the students at

Andover Seminary, organized “The Society of Inquiry on Missions.” Thus
began a forty-five-year pattern of Society of Inquiry meetings on the first day

1 Inauguration ofthe Rev. Archibald Alexander, p. 1 17.



THE PRINCETON SEMINARY BULLETIN 35

of each month when the seminary was in session. 2 During these years a small

but steady stream ofmembers of the Society of Inquiry left the United States

in order to spend the rest of their lives in unknown and strange places as

missionaries. Their journals, diaries, and letters provide a vivid picture of

their long voyages to these distant lands.3

The Manualfor Missionaries of the Board of Foreign Missions of the Pres-

byterian Church prepared the students for the difficulty of leaving home:

“All who have been called to take up this cross know its bitterness. . . . On
the one hand is the glory ofGod, and the good of men, on the other the part-

ing from the most endeared relatives and friends.”4 Aboard ship for China,

John Lloyd mused in his journal about “sweet scenes of home never again to

be enjoyed.” Ashbel Green Simonton wrote as he sailed for Rio de Janeiro

on June 1 8, 1859: “I am alone. Now I taste for the first time the reality of

which I have had many painful anticipations.” The sacrifice, however, as Jo-

seph Owen noted in his journal in 1840, was “for Jesus’ sake.” Samuel Kel-

logg expressed the shared conviction of these early missionaries when he

wrote in 1865 that we could “never regret what we have done, because we
believe Christ has sent us.”

These early missionaries faced many days at sea before reaching their des-

tinations. 5 It took Walter Lowrie 129 days aboard the ship Huntress to reach

China in 1842. Levi Janier spent four months on the Washington enroute to

India in 1841 and 1842. Joseph Owen, John Rankin, and William McAuley
traveled together on the Eugene in 1840. It took them 137 days from Boston

to India. Samuel Dodd spent 101 days at sea aboard the Kathay in 1861. Sam-

uel Kellogg was 148 days reaching India in 1864 and 1865. A few days out a

furious storm washed the captain overboard. The officer next in command
proved to be incompetent and took the ship hundreds of miles out of the

way. Kellogg’s scientific and mathematical studies at the College ofNew Jer-

sey enabled him to assist in bringing the ship safely to port.

J For the history of this society and an account of the missionary history of Princeton Sem-
inary, see David B. Calhoun, ‘‘The Last Command: Princeton Theological Seminary and
Missions (1812-1862)" (Ph.D. dissertation, Princeton Theological Seminary, 1983).

} These manuscripts are located in Speer Library of Princeton Theological Seminary. For
bibliographical notes, see Calhoun, "The Last Command,” pp. 498-500 and 538, 539.

4 A Manualfor the Use ofMissionaries and Missionary Candidates in Connection with the Board

ofForeign Missions ofthe Presbyterian Church (New York: John Westfall and Company), p. 14.
s During the early days of their voyages the missionaries not only experienced homesick-

ness but also seasickness. On his way to India in 1841 Levi Janvier found seasickness quite

equal to his “utmost anticipations.” In 1861 Samuel Dodd “made frequent application” to a

bottle of whiskey given him for seasickness. He concluded that seasickness and whiskey
would cure any alcoholic!
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The sights and experiences of life on the sea were often turned into spir-

itual lessons. Joseph Owen saw a whale and read Psalm 104:25, 26 with new

interest
—

“So is this great and wide sea, wherein are things creeping innu-

merable, both small and great beasts. There go the ships: there is that levi-

athan, whom thou hast made to play therein.” Walter Lowrie was impressed

by new illustrations of God’s wisdom and power and wrote that “an unde-

vout astronomer is mad, but surely a careless sailor is worse.” When a furious

storm threatened Samuel Kellogg’s ship in December 1864, he noted the

words of Psalm 107:25, 26—“For he commandeth, and raiseth the stormy

wind, which lifteth up the waves thereof. They mount up to the heaven, they

go down again to the depths: their soul is melted because of trouble.” Walter

Lowrie wrote to his mother in 1842: “If Christians were half as anxious to

obtain the influences of the Spirit, as sailors are to catch the breeze, what a

different appearance the Church would have.” Samuel Dodd saw much

propriety in comparing life to a voyage,” and Joseph Owen was impressed

that indeed “the wicked are like the troubled sea.” Walter Lowrie ended his

travel journal with the words: “What a blessed place heaven will be, where

‘there is no more sea!’ No more storms; no more wearisome calms; no

treacherous shoals; no disappointments.

The missionaries aboard ship organized religious services and witnessed

to their fellow travelers and to the crew. Samuel Dodd wrote in his travel

diary: “May God give us, as he did the first Christian missionary of whom

we read, ‘the souls of those who sail with us.’
” Their zeal and even their

presence on the ship—sometimes produced tension. Some sailors thought

that it was unlucky to have missionaries on board. When possible, one of the

officers of the mission discussed the matter of “religious exercises” with the

captain before the ship sailed; otherwise one of the missionary company was

appointed by the others to request this favor.

Usually the Princetonians were allowed to conduct Sunday services and to

teach Bible classes. Levi Janvier’s first sermon to the crew of the Washington

on October 3, 1841, was on the text, “Believe on the Lord Jesus Christ.” The

captain of the Banshee refused to allow Ashbel Green Simonton to conduct

Sunday services but later permitted a Bible class for the sailors. Simonton

wrote: “All were present except the man at the wheel and the cook who was

grinding coffee for supper. It was a full congress of nations. There were rep-

resented England, Scotland, Ireland, France, Germany, Norway, Africa, and

America. There were all ages, from a boy of fourteen with his piping voice

to the weather-beaten old tar of more than sixty.

The students spent time talking with the crew and giving them books

read. When several sailors professed conversion through Joseph Owen’s

forts, he began a Bible class 01
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forts, he began a Bible class on Wednesday and Saturday afternoons and vis-

ited them twice daily. James Mackey, who sailed for Africa in 1849, reported
that the crew welcomed good books and read Bunyan’s Pilgrim’s Progress

over and over.

Often the Bible classes included other passengers and sometimes fellow
missionaries from other denominations. Samuel Kellogg noted in his journal
in 1865 that there was a “splendid Bible class on ship.” He added that “we
differ so widely on many things that the Bible is well sifted.” The objections
of the Arminians to the “doctrines of grace” troubled him. “On unessential
things I am easy,” he wrote, “but these things lie too closely to the nature of
the cross for me to hear them assailed with indifference.”

The missionaries regularly observed the monthly Concert of Prayer for

Missions during their long voyages to foreign lands. This service, which
challenged, united, and instructed American Protestants in their missionary
responsibility, was an important part of student life at Princeton Seminary.
It was at these meetings that the beloved Archibald Alexander “poured out
his stores of information” on foreign mission. 6 On board ship bound for

China, Walter Lowrie wrote in his journal: “It was Monthly Concert eve-
ning, and I thought of the many Monthly Concerts I had attended—of the
last one, and of the work before me.”

Many hours of the tedious voyages were spent in reading and study. In
addition to mattresses, sheets, pillows, blankets, towels, medicines, and fur-

niture, the students took their books with them. The Society of Inquiry
wrote regularly to missionaries with a series of questions on missionary prep-
aration and strategy. One question the students asked was how to pack their

books in such a way that they would not be damaged “by chafing from the
motion of the vessel.”

The Princetonians took with them their favorite writers. The English Pu-
ritans were well represented: John Owen, Stephen Charnock, John Bunyan,
and John Flavel. Flavel, Archibald Alexander’s favorite author, was espe-

cially treasured by the Princeton missionaries. When all of Walter Lowrie’s
possessions were lost in a shipwreck off the China coast in 1842, he wrote
that his greatest loss was a volume of Flavel” which he prized “about its

weight in gold. Among the Scottish Presbyterians, Samuel Rutherford’s
Letteis and Thomas Boston s Human Nature in Its Fourfold Estate were fa-

vorites.

Of American writers, the students valued most Jonathan Edwards and
their own “venerable professors” at Princeton. Archibald Alexander’s

6 James W. Alexander, The Life ofArchibald Alexander (New York: Charles Scribner, 1854),
p. 528. w
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Thoughts on Religious Experience
,
Charles Hodge’s Commentary on the Epistle

to the Romans
,
and J. A. Alexander’s commentaries on the Psalms and

Isaiah—along with copies of the Biblical Repertory—went with them to for-

eign lands.

The students had studied Hebrew and Greek at the seminary, and aboard

ship they reviewed these languages in order to be better prepared to translate

the Bible into Bantu-Benga, Armenian, Hawaiian, Hindi, Urdu, Siamese,

Cantonese, Tamil, Pushtoo, Spanish, and other languages where they served.

Joseph Owen’s travel journal records his study during his voyage to India

in 1840. He read Stephen Charnock, Robert Leighton, and John Flavel and

studied history, theology, and poetry in addition to numerous languages

—

Hebrew, Greek, Latin, German, Persian, Arabic, Syriac, and Chaldee. Levi

Janvier’s journal of 1841 indicates that he read John Owen, John Flavel,

Thomas Boston, Charles Hodge’s commentary on Romans—and taught

Hebrew to his wife, Hannah. During his long voyage to China, Walter Low-

rie read Daniel Neal’s History of the Puritans and Robert Pollock’s Tales of

the Covenanters in addition to other study. John Nevius and his wife “read,

studied, and sang” their way to China in 1854. “Our reading, he wrote,

“was of the most serious and solid kind.” Samuel Kellogg studied Greek and

Hebrew, mathematics, astronomy, and navigation.

Aboard ship the students often turned to the journals of David Brainerd

and Henry Martyn. Walter Lowrie, who during his 1842 voyage read again

Henry Martyn’s journal, showed great ability as a linguist and missionary in

China. His work ended abruptly in 1847 when pirates seized a boat in which

he was traveling. As he was being cast overboard to his death, he threw the

Bible he was reading upon the deck. Lowrie’s Memoirs soon took its place

beside Brainerd’s Life and Martyn’s Journals as classics of missionary devo-

tion. Robert Hamill Nassau, who sailed for Africa in 1861 on the Ocean Ea-

gle
,
read Lowrie’s Memoirs and found it “the most interesting biography” he

had ever read.

By 1862, the fiftieth anniversary of Princeton Seminary, 117 students had

served on foreign mission fields—from Turkey to the Sandwich Islands,

from Brazil to Afghanistan, from West Africa to Northern China. In the

words of John C. Lowrie, the Princeton missionaries “preached the gospel in

many tongues. They taught the children, translated the Scriptures, prepared

Christian books, trained up native ministers. The lessons learned . . .

Princeton] were retaught in Africa, China, and the Isles of the Sea.” 7

7 John C. Lowrie, Princeton Theological Seminaiy and Foreign Missions, a paper read at

Meeting ofthe Alumni

,

May 25, 1876 (Philadelphia, 1876), p. 12.
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Purpose of this Newsletter
The Christian Union was founded in January 2002 with the mission of

advancing the kingdom of Jesus Christ at the eight Ivy League campuses and in
the surrounding communities. The President, Matt Bennett (Cornell '88 and '89)
previously served with Campus Crusade for Christ at Princeton for twelve years
The 1'rwccto,, Christian Observer is a publication of the Christian Union with
the purpose of informing the alumni and friends of the University about whatGod is doing on campus. Our desire is that you would be encouraged and that
you would pray for the campus, give financially to the various Christian
initiatives on campus, and use your influence to bring honor to Jesus Christ on
campus. Our mission is to see the campus transformed by the gospel of Christ
which can only happen if all the Christian alumni and friends of the University
link arms and work together. For more information about the Christian Union
see WWW. Christian-Union.org. Please feel free to contact us at PCO@christian-
union.org with names of Christian alumni friends who you think mav like to
receive this free, quarterly publication.
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Sub Nomine Viget
Under God's name she flourishes

A spiritual overview of the Princeton University campus
and an update on the ministry of
Agape Christian Fellowship

Under God's name Princeton University truly is

flourishing. The University's Christian body is currently
enjoying God's favor in many ways. Unity and fellowship
between members of many different fellowship groups is

high. Inter-fellowship groups, worship teams and events
were a regular occurrence last year and are in the planning
stages for this year as well. The Christian fellowships such
as Agape Christian Fellowship, Athletes in Action, Impact Holder Tower
(an African-American ministry). Manna Christian Fellowship and The
I rmceton Evangelical Fellowship currently enjoy generally positive relations
with the administration. Christian students are increasingly involved in
secular groups and activities on campus, spreading a Christian worldview
wherever they can. We are also thankful for an amazing class of freshman that
have already expressed interest in fellowship. The number of students that
have attended weekly meetings and Bible studies has increased and is a further
reason to thank God.

At Agape Christian Fellowship we are especially thankful for God's
encouragement to and guidance of our students. Many students have returned
o rinceton University this fall with a renewed passion and vision for seeing

g or ie on campus. For many students this stems from encouraging
mmer experiences wherein they saw Christ work. A large number of



students spent time serving God on mission trips in over eight different
countries. These students have returned with inspiring stories of God's
work and heart for all nations. Similarly, many students have returned
from a different mission field, summer internships,
from which numerous encouraging stories come.
Sharing these experiences with one another has led
to a renewed call to pray for the nations, especially
Christians suffering persecution for their faith. God
has also laid the importance of serving others
through community service on the hearts of a
number of students. Agape has responded by
offering several new service opportunities for the
fellowship.

Since our fall retreat, we have been trying to focus on God's "To Be
List for us as Christians, rather than our "To Do List". We recognize that
although as Princeton University students we are all 'doers', we want our
service to God to be an overflow of a healthy personal relationship with
him. We also recognize that one of the marks of an effective evangelist is a
Holy Spirit-filled life that is unmistakably set-apart. We look forward to
encouraging one another in our personal walks with Christ as we seek to do
many things for God on campus.

Betsy Massopust, Vice-President ofAgape Christian Fellowship
,
'03

Betsy Massopust '03

Garage Give-Away
International Students Inc.

The International Students (ISI) Garage Give-Away is held every
September for the incoming internationals attending Princeton University
Graduate School, Princeton Theological Seminary, Westminster Choir
College and the Institute for Advanced Studies. The event provides a
thrilling opportunity to express God's unconditional love to internationals
who have traveled far from their homeland with very little in their hands.
In great love, household items are donated, collected, sorted, given away
and delivered to internationals.

You have never met us. You do not know who we are and, yet, you
are willing to do this." "Why?" is the common question. The 19th Annual
Garage Give-Away held on September 21st provided needed items to more
than 200 internationals from 33 countries. 150 volunteers from 26 Princeton
area churches were involved. After learning more about what ISI offers, 38
international students have requested personal English practice tutoring, 20
have indicated interest in studying the Bible, and 75 New Testaments and
25 fesus videos were distributed. A few quotes from those who attended.



It was wonderful event for us. ..not only for things, but also love. ..I mean we just

learned that how to serve God and his people. Whenever 1 will use that dish I took on

that day, I will remember you, lots ofvolunteers and His lovefrom Christ.

(A Korean couple)

I was very excited and moved by the community who organized this event in order to

help the international students. Seeing the smiling faces of the Christian community

all around. ..feeling their being one heart and one hand gave me a feeling that I cannot

describe by words. ..you gave us thefeeling that we are not alone here.

(An Israeli student)

I want to express my appreciation to you and all the other people who are so generous

and warm-hearted to have provided so many useful stuffs for international students.

This Friday I am planning to visit a Chinese church.

(A Chinese student)

John Desai, ISI Directorfor Princeton

ISI Garage Give-Away

1

J

\

J

God's Footprints 1

Personal testimony

The line of God's footprints in my life stretches as far back as memory 1

can recall. Perhaps unsurprisingly, it has only been recently as my eyes have
opened to the world that I've started to see just how much he pours into my
life. Among those for which I am most thankful was my parents' resolve to

haul six children to church every Sunday. During the years when learning

came quickly and easily, it was as natural for me to think about God as it was
to brush my teeth or tie my sneakers. I picture my father reading illustrated

children's Bible stories or ending our day by lifting up a prayer. I couldn't be
more grateful for the faith-life God started in me through my parents.
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I am thankful for the way God continued
to grow my faith during my college experience.
The undergraduate years offered a chance to

claim the faith given to me as a child and to seize

it as my own. Different people would say
differently whether I was 'saved' when I entered
Princeton University in 1998, but there was no
doubt of my faith in Christ by the end of the fall

semester. While my plans had focused on
success as an Ivy League student and a Division I

cross-country runner, God had other designs for

my life. By January 1999 I had suffered the first

of a series of severe injuries that would cause me
to leave my beloved sport by my junior year.

Faithful as ever, God quietly filled the void with

an amazing community of believers. Almost
coincidental with the appearance of my first

stress fracture was a lunch with Matt Bennett,

then Campus Crusade for Christ director, who for the first time made the

gospel message clear to me. The following months should have been

agonizing as I sat out from practice. Instead, it

became a time of peace and joy.

A year-end trip to Athletes in Action Camp
launched an ever-

deepening involvement

in the Campus Crusade

for Christ ministries.

Now, beyond my
wildest imagination, I

find myself back at

Princeton University

serving as a full-time

ALA Intern. I sing

praises to Jesus Christ **en Barshied '02

for his irresistible calling. There are certainly moments when that calling

seems like a heavy burden to bear, particularly during this time of

discovering what daily ministry looks like. But nowhere was I promised a

perfect earthly existence. It is my deep rejoicing that despite the days with
too many books to read and too many people to meet, at the end of it all

will be an eternity spent delighting in the unspeakable grandeur of God.

Ben Barshied, Athletes in Action Intern, '02



Update on the Christian Union
Matt Bennett, President

God has been doing a lot in the last few months and we praise Him for

His grace and favor. We have some new faces involved with the ministry that

I would like to introduce to you. We were thrilled to have Jennifer Stahl

-

Princeton '05 take a semester off to intern with us last semester. She did an

incredible job putting together a prayer conference and a 40-day 24-hour

prayer chain during Lent at Princeton. During that time, most of the

evangelical ministers at Princeton got together weekly to pray and that

tradition has carried on into this fall. Please pray that God's grace would

continue to abound in the group as we get to know each other better and as we

seek the Lord together.

At the beginning of the summer when Jenn left

the Christian Union to go abroad to study in Athens

for the summer, Amy Williams became the first full-

time employee (after myself) to join in the ministry.

She previously served as Director of Missions at

Westerly Road Church, my home church. During

that time she obtained her Masters in Organizational

Leadership. Last January, after acting as consultant

to WRC, she independently prepared for the pursuit

of a PhD in Anthropology and Conflict Analysis and Resolution at the

Maxwell School for Citizenship and Public Affairs at Syracuse University.

Though many factors contributed to her decision to

turn down this opportunity, when she met with

me to discuss the vision of the Christian Union she

realized that the Lord had placed on her heart a

similar desire to see the Lord glorified through

greater unity within the body of believers and to be

part of the change process. Her main

responsibility is to put together the Christian

Observer for the various Ivy League campuses and

to build the list of known Christians from the

various schools. You can do her and us a huge

favor by e-mailing her at PCO@christian-union.org

and listing the names of friends who are Christian

alumni (list the year of graduation if you know it),

and she can look up the address in the Princeton

alumni directory. I and the board of directors are

glad to have Amy as part of the team because of

her love for Christ and her passion to see God

glorified on the Ivy League campuses.

Howe* and Brenda Whitman
with Howe and Clara

<ard member and volunteer



Another addition to the Christian Union is Howe and Brenda

Whitman and their two children, Howe and Clara. I met Howe when I was
working on my MBA at Cornell and he was a freshman at Princeton. Our
friendship grew when I came to Princeton with Campus Crusade for Christ

in 1990 and he was involved in both the crusade ministry (now called

Agape on Princeton's campus) and he was president of Athletes in Action.

Howe graduated in 1992, served as Chuck Colson's assistant for a few

years, helped with the CCC ministry in Bulgaria for a year, got his MBA at

Wharton and subsequently held a few different jobs. In the process he

married Brenda and they were living in Washington D.C. when this

summer sensed God's call to come to Princeton to

volunteer with Christian Union half-time and to

begin his commercial real estate business,

Canterbury Properties, half-time. Howe and

Brenda are fantastic people and you will have to

come meet them sometime.

Not only have we had the great blessing of Christian Union Offices

adding Amy Williams and the Whitmans to our and Wilson's Books

staff, but through the generosity of the board of

directors of the Lamplighter Christian bookstore

in Princeton, we now have a building to call home. Burnett and Dotty

Sams, along with some friends, started the Lamplighter bookstore in town

27 years ago, and recently felt that the Lord was calling them to other

activities. They did, however, want the building that they had purchased to

continue to be used for the cause of Christ in Princeton. We got talking and

after many discussions and prayers, the Christian

Union bought the two story building from them, made
possible because of their very generous discount off of

the market price of the building. The upstairs is being

used as office space for Christian Union and we have

also provided office space to a Christian ministry at

Princeton called Manna Christian Fellowship.

Matt Bennett Downstairs we are turning into a Christian bookstore/

music store/ coffeehouse. We have named it "Wilson's

Books" after J. Christy Wilson, Princeton class of 1944.

With all of these many activities happening, we would very much

appreciate your prayer! We are excited at what God is doing and feel like

we're along for the ride as He is racing at 100 mph. We praise and thank

our wonderful God for his goodness and love and by His power seek to

bring glory to the Son, Jesus, at the eight Ivy League Universities. Thank

you for your prayers and support and may God bless you as you continue

to serve Him.
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Princeton University, Secularization Theories, and

Revisionist History: A Review Essay

by Paul C. Kemeny

Princeton 1746-1896. By Thomas Jefferson

Wertenbaker. 1 946; reprint with a new pref-

ace by John M. Murrin (Princeton: Princeton

University Press, 1996. 424 pp. $16.95.)

Princeton University: The First 250 Years.

By Don Oberdorfer. Illustration Editor J. T.

Miller. (Princeton: Princeton University Press,

1995. 272 pp. $69.50.)

The Soul of the American University: From

Protestant Establishment to Established

Nonbelief. By George M. Marsden. (New

York: Oxford University Press, 1994. 462

pp. $35.00.)

"We preach Jesus Christ, and him cruci-

fied," President Francis L. Patton announced

to representatives of the world's greatest

universities at Princeton University's sesqui-

centennial celebration in 1896. "Through

all the hundred and fifty years of the history

of the College of New Jersey," the Presbyte-

rian minister added, "this message has been

faithfully proclaimed in her pulpit; and it is

the earnest prayer of all who love her best,

and have served her most, that the day may
never come when itcan be said of those who
hold high place in Princeton University that

they are ashamed of the gospel of Christ."
1

Patton's bold declaration of faith typified the

Christian commitment of most, if not all,

Presbyterian educators in the nineteenth

century. Presbyterians, who founded more

than a quarter of all the colleges established

in the United States before the Civil Warand
organized dozens more after it, envisioned

higher education as a Christian mission. At

Davidson, Hampden-Sydney, King, Lafayette,

Trinity, and other Presbyterian institutions,

meeting the educational interests of the na-

tion and serving the spiritual needs of its

people were identical goals. At the 1866

founding of the University of Wooster (now

the College of Wooster), for instance, the

trustees proclaimed, "We enter upon the

work of establishing the University of

Wooster with the single purpose of glorify-

ing God in promoting sanctified education,

and thusfurtheringthe interestsofthechurch

and its extension over the whole earth." 2

Similar expressions of the Christian purpose

of higher education could be heard at every

Presbyterian college and university in the

nineteenth century.

A century later one can search for in-

stance the pages of Princeton University's

undergraduate catalogue or any other offi-

cial publication in vain for any mention of

the Christian mission of the university. The

same is true of many officially Presbyterian

institutions. At the founding of the Associa-

tion of Presbyterian Colleges and Universi-

ties in 1990, the presidents of sixty-nine

Dr. Kemeny is Assistant Professor in the Department of Religion and Theology at Calvin College, Grand Rapids,

Michigan.

Journal of Presbyterian History 75:2 (Summer 1997)
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institutions warned that "the Presbyterian
Church could be close to the point where its

involvement in higher education might be
lost forever." 3 How could Princeton, a de
facto Presbyterian institution, and other offi-

cially Presbyterian colleges ostensibly lose,

or at least approach the point of losing, their

Christian identity? What explains Protes-

tantism's dramatic reversal of fortune in

American higher education over the past

one hundred years?

In recent years, scholars have been reex-

amining the history of Protestantism's role in

American higher education. The most com-
prehensive of these studies is George M.
Marsden's The Soul oftheAmerican Univer-

sity: From Protestant Establishment to Estab-

lishedNonbelief. Given Princeton University's

influence over American higher education,

it is appropriate to review Marsden's land-

mark study with two works celebrating

Princeton's two hundred and fiftieth anni-

versary. In connection with its bicen-

quinquagenary celebration, the university

has sponsored the publication of Don
Oberdorfer's exhaustive, illustrated history,

Princeton University: The First 250 Years, as

well as the republication of Thomas Jefferson

Wertenbaker's magisterial institutional his-

tory, Princeton 1746-1896.

I

In The Soul of the American University,

Marsden chronicles the declining influence

of Protestantism upon American higher edu-
cation from the establishment of Harvard in

1 636 to the present day. H istorians of Ameri-
can higher education, if they devote any
attention to the subject, acknowledge that

Protestantism has played a decreasingly
important role in American colleges and
universities over the past century. While
Marsden's thesis of secularization is fairly

conventional, his explanation of the source
fueling such secularization breaks new his-

toriographic ground. According to Marsden,
the liberal Protestants who built the modern
universities upon the foundations of the de-
nominational colleges in the late nineteenth

and early twentieth centuries were more
interested in preserving the so-called Chris-

tian character ofAmerican culture than safe-

guarding theological orthodoxy and inte-

grating it with modern scholarship in any
meaningful way. Ironically, these liberal

Protestant university-builders, who segre-

gated their faith from their scholarship, pre-

cipitated the complete elimination of reli-

gion from the intellectual lifeof the university

by the subsequent generation of American
educators. In short, liberal Protestants set the

stage for the eventual secularization of Ameri-
can higher education. Marsden's provoca-
tive thesis is substantiated by Wertenbaker's
Princeton 1746-1896 and Oberdorfer's
Princeton University: The First 250 Years.

By examining "flagship universities" such
as Princeton, Harvard, Yale, Johns Hopkins,
Berkeley, and Michigan, as well as denomina-
tional institutions such as Lafayette, Marsden,
the Francis A. McAnaney Professor of History

at the University of Notre Dame, unearths the

ways in which Protestant educators laid the

groundwork for their own intellectual

marginalization. In the first part of the study,

the author reviews the Protestant motives be-
hind the establishment of colleges in colonial

America. The Puritan founders of Harvard, for

instance, united a medieval curriculum of

Greek and Latin and evangelical theology and
piety with the hope of serving both ecclesias-

tical and civic interests.

In the second part of the study, Marsden
surveys the emergence of the research uni-

versity in the late nineteenth and early twen-
tieth centuries..Chapters devoted to the edu-
cational idealsandachievementsofWilliam
Rainey Harperat the University of Chicago,
Daniel Coit Gilman at the Johns Hopkins
University, James Burrell Angell at the Uni-
versity of Michigan, and Charles Eliot at

Harvard University present a fascinating

portrait of the work of the great university-

builders. These innovators professionalized

their faculties, specialized their curricula,

established graduate training and research

programs, nurtured the development of sci-

ence and technology which aided society's

progress, and modernized their Protestant
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The original college edifice, Nassau Hall, at Princeton University

faith so that it did not conflict with scientific

naturalism. While some conservative Prot-

estants, such as Noah Porter at Yale and
Francis L. Patton at Princeton, attempted to

hold the theological line in the nineteenth

century, most Protestant educators embraced
the Zeitgeist. Sometimes traditional educa-
tional values, such as lax undergraduate

requirements, old-fashioned curricula, and
modest graduate programs, quietly fell prey

to the aggressive visions of the modern uni-

versity-builders. At Princeton, for instance, a

cadre of Young Turks on the faculty and
board of trustees, led by Woodrow Wilson,

secretly forced Patton into retirement in 1 902.

At other times, progressive educational val-

ues clashed publicly with traditional con-

victions. At Lafayette College in 1913, for

example, President Ethelbert Warfield, a

Presbyterian minister, fired the philosopher

John Mecklin for teaching that religious be-

liefs were products of social evolution.

Mecklin's ouster became a cause c£lebre

among academics eager to safeguard their

professional rights and social status.

Mecklin's firing hastened the formation of

the American Association of University Pro-

fessors which in turn vigorously defended

academic freedom in American higher edu-

cation. Liberal Protestant educators were

convinced that a more modern understand-

ing of the Protestant faith, one which rested

firmly upon a foundation of ethics or reli-

gious emotions, was perfectly compatible

with secular science and academic free-

dom. Consequently, more progressive think-

ers eventually forced conventional convic-

tions and their defenders, such as Lafayette's

Warfield, aside.

The dramatic shift in educational values

was also a response to new social realities.

In the late nineteenth and early twentieth

centuries, the nation was brimming with

new, non-Protestant immigrant groups from

eastern and southern Europe. In order to

assimilate this diversity, the so-called main-

line Protestant establishment homogenized
it under various banners of "nonsec-

tarianism," and excluded genuine pluralism

in the process. "Ironically," Marsden ob-

serves, "Protestant universalism (catholicity, if

you will) was one of the forces that eventually
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contributed to the virtual exclusion of religious

perspectives from the most influential centers
of American intellectual life."

4

The final section of Marsden's study ex-
amines how the logic of the Protestant
establishment's nonsectarian ideals eventu-
ally mandated that liberal Protestantism it-

self be excluded from the university in the
name of inclusivity. Marsden contends that

liberal Protestants found themselves driven
out of the academy by the very commit-
ments to democracy, justice, reform, scien-
tific objectivity, and service that they had
earlier championed. Most Presbyterian and
other denominational colleges, following
the lead of their Ivy League role models,
abandoned the remaining vestiges of their

Protestant identity and mission. Conse-
quently, today there is little recognizably
Protestant about such Presbyterian colleges
as Davidson or Lafayette. The problem of
pluralism, Marsden concludes, was resolved
by excluding all religious perspectives from
the nation's highest academic life.

While an appraisal of Marsden's intrigu-

ing conclusion will be reserved for later

comment, three aspects of Marsden's his-

torical analysis merit criticism. Marsden re-

lies heavily on institutional histories and
printed primary sources. Given the breadth
of Marsden's survey, such dependence is

certainly understandable. However, this

dependence upon secondary sources and
printed primary sources, which are invalu-

able insofar as they usually express what the
administration officially wanted its support-
ers to believe was taking place on campus,
tends to overlook the rich nuanceof religion's

changing role in American higher educa-
tion. Marsden is sensitive to the fundamen-
tal role that Protestantism played in eigh-
teenth- and nineteenth-century higher
education. And yet he does not fully appre-
ciate the new ways and different places in

which Protestant interests reemerged in col-

legiate education in the early twentieth cen-
tury. For instance, voluntary campus minis-
tries, such as the Y.M.C.A., played a far more
important role in the intellectual and social
life of students than Marsden acknowledges.

Journal of Presbyterian History

These national, interdenominational orga-
nizations served as de facto campus minis-
tries for many college presidents and admin-
istrators eager to preserve a prominent place
for the Christian faith on campus. Marsden
also tends to overlook the significance of the
presence of other religions and religious

interests in American higher education to-

day. While evangelical Protestantism no
longer provides an unifying center to Ameri-
can higher education and evangelical Prot-
estants no longer dominate campuses intel-

lectually, socially, or even demographically,
they remain, along with a variety of other
religious groups, ranging from the conserva-
tive Catholic Chesterton Society to local
New Age fellowships, vibrant interests among
some students and faculty.

These criticisms notwithstanding,
Marsden's work is a major contribution to

both the history of American higher educa-
tion and the history of American religion.

Marsden provides a compelling analysis of
the Protestant origins of the secularization of
American higher education, and argues per-
suasively that liberal Protestant educators
set the stage for their own intellectual

marginalization. As he observes, the nine-

teenth-century university builders were not
raving secularists but sincere believers who
unwittingly laid dynamite to the foundation
of Protestantism's place in the nation's intel-

lectual life. Because of the breadth of

Marsden's study, it will replace the two
standard treatments of the history of Ameri-
can higher education, Frederick Rudolph's
The American . College and University : A
History (1962) and, most importantly,
Lawrence R. Veysey's The Emergence of the
American University ( 1965). No one will be
able to speak intelligently about American
higher education without grappling with the

thoughtful analysisofMarsden's valuable work.

II

Marsden is not the first historian to revise

conventional interpretations of the role of

Protestantism in American higher educa-
tion. Although Wertenbaker's Princeton
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1746-1896 appears to be rather traditional

fifty years after its publication, the work is

actually a thoroughly revisionist interpreta-

tion of Princeton's founding and develop-

ment into a modern university. Before re-

viewing Wertenbaker's study, one needs to

fully appreciate the dramatic changes that

took place in the late nineteenth and early

twentieth centuries in the historiography of

the founding purpose and mission of

Princeton University. In sharp contrast to his

predecessors and many Presbyterians in his

day, Woodrow Wilson offered a new inter-

pretation of Princeton's history and purpose.

The roots of Wertenbaker's sweeping revi-

sionist history of Princeton go back to

Wilson's new understanding of Princeton's

mission.

As expressed in his 1896 sesquicenten-

nial address, "Princeton in the Nation's Ser-

vice," and again in his 1902 inaugural ad-

dress, "Princeton for the Nation's Service,"

Wilson stressed Princeton's mission as a

civic—not narrowly parochial— institution.

Wilson first had introduced his new expla-

nation of Princeton's relationship with the

Presbyterian Church at Princeton's sesqui-

centennial. For Wilson, it was purely inci-

dental that the college's founders were Pres-

byterian. "They acted," he insisted, "without

ecclesiastical authority, as if under obliga-

tion tosociety ratherthan to the church." 5 As

a professor and later as president of Princeton

University, Wilson promoted aggressively

his new interpretation of Princeton's history.

According to Wilson, Princeton from its

origin was a non-denominational and non-

sectarian educational institution devoted to

serving primarily public interests.

Wilson's vision of the past marked a

dramatic departure from the traditional un-

derstanding of Princeton's origin and mis-

sion. James McCosh, president of Princeton

from 1868 to 1888, frequently described

Princeton as a Presbyterian institution. Al-

though "not officially connected with any

denomination," McCosh told the trustees in

1877, Princeton "may be considered in a

general way under the patronage of the

Presbyterian Church." For McCosh, as for

his predecessors, promoting evangelical or-

thodoxy and meeting the nation's educa-

tional interests were inseparable goals.

McCosh was keenly interested in advancing

both Princeton'sevangelical and educational

missions. 6 "! havesoughtall along," McCosh
told the trustees upon his retirement in 1 888,

"to make our college rank with the higher

colleges of the country, always retaining our

special religious character

During his presidency of Princeton Uni-

versity, from 1 902 to 1910, Wilson brought

to fruition many of the educational aspira-

tions of McCosh. Wilson professionalized

the faculty, reorganized the undergraduate

curriculum, strengthened Princeton's finan-

cial foundation, and advanced its modest

graduate program. In many ways, Wilson

fulfilled McCosh's dreams of making

Princeton a major center of American schol-

arship.

FHowever, Wilson showed little interest

in perpetuating many of the evangelical

values and practices of the past, which were

championed by McCosh, and he eliminated

parochial practices or replaced them with

ones more compatible with the institution's

broader civic mission. For example, Wilson

dropped mandatory evangelical Bible classes

because they perpetuated a pre-modern

world viewand contradicted the university's

national educational aspirations. He elimi-

nated the informal evangelical orthodoxy

tests for prospective faculty members. In

order to qualify for Carnegie Foundation

pension funds in 1906, Wilson persuaded

the Board of Trustees to declare Princeton

officially a non-denominational institution.

That same year, the trustees reduced from

twelve to eight the number of seats on its

board designated by charter for clerics. They

also dropped scholarships designated for

pre-ministerial candidates and the sons of

Presbyterian ministers.

Why did Wilson and his peers eliminate

so many traditional educational practices?

In the late nineteenth and early twentieth

centuries, traditional evangelical customs

and values came to be seen as thoroughly

sectarian and contradictory to the liberal
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values of the modern university. "Sectarian-
ism/' Harvard President Charles W. Eliot
believed, would "impair the public confi-
dence in the impartiality and freedom of the
university." 8 The northern Presbyterian
Church, which in the late nineteenth and
early twentieth centuries was dominated by
conservatives, represented the kind of sec-
tarianism considered incompatible with a
university's public standing and national
university aspirations. Wilson had seen first-

hand the impediment that conservative Pres-

byterians could be to Princeton's national
aspirations. For instance, in 1897 President
Patton refused to hire the distinguished
American historian Frederick Jackson Turner
solely because he was a Unitarian. Like
presidents before him, Patton believed that
Princeton s faculty had to be orthodox in

order to safeguard the institution's evangeli-
cal character. In the aftermath of the rejec-
tion of Turner, professor John G. Hibben
confided to a friend that the sesquicenten-
nial celebration was a "great misfortune." It

was fruitless to think "that Princeton under
its present management could become a
University.... [WJe can't hope to be any-
thing but a respectable, old-fashioned Pres-
byterian college/' 9

Left with the unpleasant
task of informing his friend of Patton's deci-
sion, Wilson was equally despondent. He
wrote Turner, "I am probably. ..the most
chagrined and mortified fellow on this con-
tinent. 10 The failure to hire Turner strength-
ened the resolve of Wilson and other younger
faculty members to overcome the Presbyte-
rian sectarianism that they had come to see
as a hindrance to their national aspirations
for Princeton and ultimately to the university's
civic mission.

While Wilson gave new prominence to
Princeton's civic mission once he became
president, he did not forsake the university's
religious heritage. Amid all the educational
advances, Wilson did not abandon Prince-
ton s Protestant mission but modified it to
conform with the institution's new public
orientation. Traditional Protestant interests

resurfaced in other areas of the university.
The Y.M.C.A., for example, became an arm

Journal of Presbyterian History

of the administration and a primary avenue
through which the university sought to nur-
ture students' Protestant faith. Wilson cham-
pioned the new "liberal culture" undergradu-
ate curriculum. Wilson and colleagues like

the poet and Presbyterian minister Henry
Van Dyke, Jr., found inspiration in the study
of the humanities for both their faith in the
presence of God in human history and their
hope for society's progress toward greater
enlightenment. "I do not see how the spirit of
learning," Wilson insisted,

can be separated or divorced from the spirit of
religion. At its heart lies that which is ideal,
which elevates and ennobles, while it quickens
the pulse and fills the lungs with a new and
vivifying breath,—the love of truth, the desire to
see with the eyes of the mind, to see the things
which are invisible and which stand fast through
all generations."

Although the abolition of mandatory evan-
gelical Bible instruction marked a decided
departure from established practices de-
signed to fulfill Princeton's religious mis-
sion, Protestant values resurfaced in the sac-
ralization of the liberal arts curriculum.
Wi I son wrote i n The Handbook ofPrinceton

:

That religion lies at the heart of Princeton's life is

shown, not in the teachings of the class room and
of the chapel pulpit, but in the widespread,
spontaneous, unflagging religious activity of the
undergraduates themselves— Sound and liberal
learning and equally sound and liberal religion
lie together at the foundation of all that her sons
most admire in the University.' 2

Wilson and others at Princeton, like their

predecessors a generation earlier, still sought
to mold the Christian character of students
and ultimately American society through
undergraduate education.

Notwithstanding Wilson's commitment
to Princeton's Protestant heritage, he and his

colleagues attempted to free the university
from any kind of informal control that con-
servative Presbyterians might exert over the
institution. This is the source of Wilson's
reinterpretation of Princeton's founding and
mission. Wilson took every opportunity to

promote his new vision of Princeton's past.

Shortly after his retirement in 1902, ex-
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Woodrow Wilson as president of Princeton.

(photo courtesy of Princeton University)

President Patton described Princeton as a

"Presbyterian college" before the Presbyte-

rian Union. By speaking of Princeton as a de
facto Presbyterian institution, Patton was
simply echoing the views of his predeces-

sors. Wilson, who spoke to the Presbyterian

Union immediately after Patton, took um-
brage with his predecessor's assessment of

Princeton's denominational character. Wil-

son emphatically told Patton that Princeton

"is a Presbyterian college only because the

Presbyterians of New Jersey were wise and

progressive enough to found it.... The col-

lege is based on nonsectarianism." 13 Wilson's

public dispute with Patton even made the

New York newspapers. This was not the last

time Wilson attempted todistance Princeton

from the Presbyterian Church.

After Wilson's sesquicentennial address,

the two rival interpretations of Princeton's

purpose and orientation battled for su-

premacy. Both the traditional interpretation

and Wilson's new vision appeared in the

memorial volume the university published

to commemorate its sesquicentennial. In a

lengthy "Historical Sketch of Princeton Uni-

versity," John DeWitt, an alumnus and pro-

fessor of church history at Princeton Semi-

nary, presented the historic understanding

of the college's founding and denomina-
tional relations. To DeWitt, Princeton had

Presbyterian origins and a nonsectarian evan-

gelical orientation. In a brief appendix to

DeWitt's article, Professor Charles W.
Shields, also an alumnus and a renegade

Presbyterian minister who left the church

after prohibitionists criticized his alleged

complicity in gaining a liquor license for the

Princeton Inn in 1898, presented the new
Wilsonian interpretation and emphasized
the college's non-denominational character

and public service orientation. 14

Conservative Presbyterians continued to

offer the traditional understanding of

Princeton's purpose and past while Wilson

and his supporters touted their mentor's new
understanding. In a popular history of

America's leading universities in 1 898, John

DeWitt contributed a chapter on Princeton's

history as a college while Jesse Lynch Will-

iams wrote a chapter on Princeton as a

university. DeWitt repeated the traditional

interpretation of Princeton's official non-

denominational but informal Presbyterian

orientation. Williams, who would become
the editor of the Princeton Alumni Weekly in

1 900, became almost hysterical in his efforts

to distance the university from the church.

The university, he complained, had a

reputation for being a denominational College,

which it is not proud to own; chiefly because it

does not own it. It is not a Presbyterian institu-

tion. It never has been. There is no denomina-
tional creed taught in the University. There never

was. There is no denominational discrimination

of any kind. There could not be even if desired. 15

Technically, Williams was correct. His ef-

forts to distance the university from its Pres-

byterian past suggest that even the informal

connection to Presbyterianism was still too

strong for many within the university's com-
munity.

While many Presbyterians continued to

view Princeton as a de facto denominational

college, once Wilson became president of

the university, his revisionist history found
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its way into a number of official publica-
tions, including the 1902-1903 edition of
the university catalogue. In a section on the
history of the college's founding, the cata-
logue noted that, after the 1741 schism
between Old and New Side Presbyterians,
several Presbyterians who were associated
with the New Side's Presbytery of New York
and who were dissatisfied with the aca-
demic quality of the Log College decided to
organize a genuine liberal arts college. "Con-
vinced of the futility of awaiting united syn-
odical action, and of the evils which would
arise from the supervision of a church judi-
catory, they determined upon independent
though concerted action." They wanted to

establish a college in New Jersey, "without
assistance from either synod, which they
'probably neither sought nor desired.'"' 6 This
last clause was particularly galling to many
Presbyterians. William H. Roberts, Stated
Clerk of the General Assembly of the Presby-
terian Church in the U.S.A., challenged
Wilson in a letter in February 1907 to pro-
duce historical evidence to support the claim
that the ministers involved in Princeton's
founding believed that evils would arise
from the supervision of a church judicatory
and that they did not want support from the
Synod of New York. Roberts claimed that
historical evidence in the church's records
proved theopposite. 17

In the following year's
catalogue, the section on Princeton's found-
ing was abridged and the controversial pas-
sage dropped, most likely because Wilson did
not want to risk a controversy with a still

sizeable portion of the institution's constitu-

ency while he tried to reform the university. 18

While many Presbyterians still viewed
Princeton as a church-related school,
Wilson's vision of Princeton as a national
university was being realized in the life of
the institution. His dramatic reforms of the
curriculum, educational policies, and fac-
ulty reconfigured the university's priorities.

At the same time, a historiographic shift was
taking place in various publications con-
cerning Princeton's history which helped to

legitimate these new values. While some
older alumni and conservative Presbyteri-
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ans resisted Wilson's interpretation of
Princeton's Presbyterian affiliation during
his administration, institutional histories
published in the early twentieth century
stressed, like Wilson in his sesquicentennial
address, Princeton's non-denominational
heritage. Thomas Jefferson Wertenbaker,
who was hired by Wilson in 1910 as a
preceptor, eventually codified his mentor's
revisionist interpretation in his definitive
institutional history, Princeton 1746-1896 .' 9

Wertenbaker, who taught at Princeton
until his retirement in 1 947, was a leader in

the burgeoning field of social history in the
early twentieth century. Wertenbaker's
deeply researched and eloquently written
history devotes attention to the various intel-

lectual, political, and social forces which
shaped not only the founding of the College
of New Jersey but also its development into
a major university. As John M. Murrin notes
in his preface, the study stands out as a

model institutional history. Wertenbaker's
work has served historians of American
higher education well. Veysey, Rudolph,
and Marsden, for example, depend upon
Wertenbaker's work.

Wertenbaker, as Murrin notes, disdained
Calvinism. At points, his prejudices colored
his interpretation of Princeton's past. Yet
Wertenbaker was too fine a historian to

distort the Presbyterian influence in

Princeton's founding. "Education in colo-
nial America," Wertenbaker observes, "was
the child of religion." The founding of
Princeton has its origins in the 1 737 schism
between New Side Presbyterians, who fa-

vored warm piety, and their Old Side rivals,

who championed the doctrinal precision of

the Westminster Confession of Faith. In the
1740s, New Siders wanted to establish a

genuine college in order to counter Old
Siders' criticisms of the academic prepara-
tion of the graduates of William Tennent's
academy, commonly known as the Log Col-
lege. With an appeal to the Fundamental
Concessions of the proprietors of New Jer-

sey in 1664, which granted religious free-

dom to the people, the founders' proposed
charter had a broad purpose—the "Educa-
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tion of Youth in the Learned Languages and
in the Liberal Arts and Sciences"—and placed

control of the college in the hands of a self-

perpetuating board of trustees independent
from the Presbyterian Church. As a result,

the colonial government approved the char-

ter. While the college's purpose was broad
and liberal, Wertenbaker observes rightly,

theoriginal founders assumed that Princeton

would serve Presbyterian and more gener-

ally Protestant interests. In this respect,

Wertenbaker corrects Wilson's interpreta-

tion of Princeton's origins.

However, Wilsonian themes manifest

themselves in other parts of Wertenbaker's

history. This is most clearly evident in

Wertenbaker's presentation of the conserva-

tive Presbyterian influence upon the college

in the late eighteenth and early nineteenth

centuries and in his portrait of James
McCosh's tenure. During the presidency of

John Witherspoon, from 1766 to 1794, the

college's purpose expanded from training

ministers to educating public servants. The
forward-looking Witherspoon, according to

Wertenbaker, introduced the natural sci-

ences of astronomy and physics as well as

the mental science of moral philosophy to

the curriculum. During the presidency of

Samuel Stanhope Smith, Witherspoon's son-

in-law and successor, the forces of retrench-

ment subverted the college's advancement
toward becoming a genuinely national insti-

tution. Presbyterians, fearing the destructive

results of unchecked individualism, which
had already been expressed in student riots

in the early nineteenth century, forced Smith
into retirement and recaptured control of the

college. Consequently, Princeton entered a

nadir between 1812 and 1 868 when Presby-

terians and Princeton Seminary dominated
the affairs of the college. No fewer than

thirty-six trustees of the college also served

as directors, trustees, or professors at the

seminary. The warm flames of evangelical

revivalism extinguished the advance of sci-

ence and scholarship on the college faculty.

"With its board of trustees controlled by
Presbyterian ministers, with its faculty made
up of deeply religious men, with hundreds of

alumni leaders in the church, it was inevi-

table that the college should enter the lists as

a champion of fundamentalism in the battle

of science and theology." 20 To describe the

orthodox views of mid-nineteenth century

ministers as fundamentalism is not only his-

torically anachronistic but also rather pejo-

rative. Such a portrait, however, sets the'

stage for Wertenbaker's presentation of James
McCosh's views on science and religion and
his efforts to advance the educational pro-

gram of the college.

Wertenbaker mostly clearly exhibits a

Wilsonian perspective in his account of

McCosh's views on evolution and in his

description of McCosh's efforts to expand
the college's community of support. Ac-

cording to Wertenbaker, Princeton's great

liberator arrived after the Civil War from

Scotland. The liberal McCosh, in Werten-
baker's view, was a devoted Darwinist who
expanded thecollege's intellectual horizons

beyond the anti-intellectual theological con-

servatism that had dominated the college for

more than a generation. McCosh's progres-

sivism extended beyond theological issues,

moreover. He envisioned Princeton as a

major American educational institution. He
was also an excellent politician whose plans

were rarely foiled by the paleoconservatives

on the board and faculty. While McCosh's
dream of transforming Princeton into a uni-

versity was not achieved during his admin-
istration, the institution made great progress

toward that status. Although the election of

the theologically conservative Francis L.

Patton in 1888, according to Wertenbaker,

seemed like "a step backward," McCosh's
vision of Princeton as a university was
achieved, at least in name, during Patton's

presidency through the combined efforts of

McCosh-era alumni on thefaculty and board

of trustees.

According to Wertenbaker, McCosh "had

accepted the theory of evolution.... Yet here

was the new president, himself a leading

minister, calmly proclaiming that Darwin
was right." 21 Wertenbaker more or less

equates McCosh's commitment to evolution

with a belief in Darwinism. The two convic-
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tions, however, were not identical. McCosh,
as Wertenbaker observes correctly, was con-
vinced about the evolutionary development
of organic life. McCosh, however, de-
nounced Darwinism as atheistic because it

eliminated the divine design of and provi-

dence over creation. Writing in the after-

math of the Scopes trial in 1925 and the

fundamentalist-modernist controversies of

the 1930s, Wertenbaker presents McCosh
as one who stood on the side of reason and
science over against the anti-intellectualism

of biblical literalists. Placed in his historical

context, however, McCosh actually tried to

maintain a delicate balance between what
he saw as competing, not necessarily con-
tradictory, intellectual commitments to evan-

gelical orthodoxy and modern science. 22

Such mediating positions in American Prot-

estantism were lost after the twentieth-cen-

tury fundamentalist-modernist controversies.

They were also apparently lost on Werten-
baker, who misunderstands McCosh's views
on scienceand theism and anachronistically

misreads them as anti-fundamentalism.

Wertenbaker not only portrays McCosh
as a proto-liberal theologian, but he also

presents the Presbyterian minister as the

driving force behind Princeton's liberation

from the influenceof the Presbyterian Church
and Princeton Seminary. It is true that

McCosh expanded the college's community
of support beyond the Presbyterian Church.
Yet McCosh, like his predecessors, fostered

strong but informal ties between the college,

the church, and the seminary. For example,
as noted above, many individuals served on
the boards of both institutions before the

Civil War. McCosh helped perpetuate this

arrangement throughout his administration.

When McCosh was inaugurated, seventeen

of the twenty-five trustees had connections
with the seminary as alumni, professors,

directors, or trustees. Of the thirteen board
members added during the first sixteen years

of McCosh's tenure, eight had some associa-

tion with the seminary as trustees, directors,

professors, or alumni. 23 Perhaps the most
telling evidence of McCosh's enthusiasm for

the work of the seminary was his own ser-

vice on the institution's board of directors

from 1869 until his death in 1894. More-
over, as a minister in the Church of Scotland,

he fought against theological liberalism. He
even joined conservative Presbyterians in

forming the schismatic Free Church of Scot-

land, which sought to preserve the purity of

thechurch from liberalism. Hisserviceat the

seminary, therefore, was more than good
politics; it was also a product of his strong

affection for the theology that the institution

propounded. "There is a theology," McCosh
once told Princeton undergraduates,

called the orthodox, sometimes known as the
Princeton theology, defended by good and great

men, some of them seeing the truth still more
clearly in the mansions above, but some of them
still spared to us. It is in fact simply the Reformation
theology. It is the theology of Paul and all his

epistles. If arvy of us have in any respect fallen

beneath the spirit of Jesus and of the Word, let us
acknowledge our fault and amend; but we dare not

meanwhile abandon the truth which has been held
so firmly and defended so ably among us .

24

In light of McCosh's own convictions

and service, Wertenbaker's depiction of

McCosh as Princeton's great liberator ap-

pears to be a caricature. McCosh's views on
evolution and his efforts to preserve the

relationship between the college and the

seminary illustrate dubious points of inter-

pretation made by Wertenbaker. They are

also important pieces of his larger portrait of

Princeton's emergence as a major university

free from the influence of conservative Pres-

byterianism.

.
"I

If Wertenbaker's volume institutional-

ized Wilson's interpretation of Princeton's

history, then Dan Oberdorfer's Princeton

University: The First 250 Years illustrates the

persistence of that notion. Oberdorfer's large,

coffee-table book contains hundreds of pic-

tures and a narrative which recounts

Princeton's rich history. The pictures are

gorgeous, and they serve as a fascinating

window onto Princeton's past. The chapters

on Princeton after World War II, Princeton
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during the tumultuous 1 960s, and Princeton

today are especially interesting.

While Oberdorfer, who has had a distin-

guished career as a journalist, demonstrates

admirable fraternal loyalty in his depen-

dence upon Wertenbaker and several un-

dergraduate senior theses, he fails to take

advantage of several important works on

Princeton's history published within the past

fifty years .

^

Consequently, he accepts

uncritically Wertenbaker's and ultimately

Wilson's interpretation of Princeton's past.

In fact, at several key points, he even quotes

Wilson explaining the significance of

Princeton's founding, Witherspoon's admin-

istration, and McCosh's presidency. For ex-

ample, the college, he observes, was nonde-

nominational from its beginning. He cites a

relevant passage from the first charter which

guarantees the rights of conscience of stu-

dents: the charter assured that "those of

every religious Denomination may have free

and equal Liberty and Advantages of Educa-

tion in the said College, notwithstanding

any different Sentiments in Religion."

Princeton's nonsectarian character was cer-

tainly exceptional in colonial America. But

citing this fact without fully explaining why

the Presbyterian ministers and laypeople

who established the college had to bestow

such a broad mandate upon it suggests that

the founders were indifferent to religion.

Since Presbyterianism was a dissenting,

though tolerated, church in colonial New
Jersey, the founders could not have won

approval of a charter for a formally denomi-

national institution from the colonial gover-

nor. When critics of the young college chal-

lenged the legal status of the college's charter

because it had been issued by acting gover-

nor John Hamilton, the new colonial gover-

nor, Jonathan Belcher, issued a second char-

ter in 1748. Although Belcher was a

sympathetic supporter of the educational

venture, he could not have approved the

charter of a distinctly church-related institu-

tion in the name of King George II. Apart

from its historical context, Princeton's non-

sectarian charter appears to be strikingly

modern. Such presentism, however, distorts

The Reverend James McCosh, D.D. LL.D.

the past. Had Oberdorfer consulted recent

scholarly studies on the university he would

have understood the historical context of

Princeton's founding. Moreover, Ober-

dorfer's failure to draw upon other scholarly

works undermines the quality of his analy-

sis. If he had consulted studies on Princeton

by Mark A. Noll and Douglas Sloan, for

example, he would have more accurately

represented the union of republican patrio-

tism, moderate Scottish Enlightenment, and

Presbyterian faith at Princeton in the late

eighteenth and early nineteenth centuries.

While Oberdorfer's work contains rich de-

tails, his portrait simply lacks a larger back-

ground that would make these details more

than simply entertaining.

To be sure, this book is rightly concerned

with more than Princeton's religious history.

But since religion gets virtually no mention

in Oberdorfer's account of Princeton in the

twentieth century, one might conclude with

Marsden that the modern university is a

fairly secular place. While religion no longer

dominates the affairs of the university, reli-

gion, in all its variant forms, continues to

play an important role in the lives of many

on campus. Consequently, Oberdorfer's si-
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lence on the subject of religion in the twen-

tieth-century university misconstrues the

modern history of Princeton.

In the end, Oberdorfer's work and
Wertenbaker's institutional history more or

less substantiate Marsden's larger thesis about

the marginalization of Protestantism in the

American university. According to Marsden's

sixteen-page "Concluding Unscientific Post-

script," this is not the way it should be. In

light of Wertenbaker's and Oberdorfer's

works, one might conclude with Marsden

that many, if not most, scholars believe that

the American university is better off without

any Protestants, or in the case of Princeton

without any Presbyterians. Marsden, how-
ever, begs, or more precisely, demands, to

differ. According to Marsden, the modern
academy, by excluding religiously-informed

perspectives from its confines, has failed to

live up to liberal ideals. While Marsden does

not romantically envision a return to some
lost golden age when evangelical, white

males dominated the affairs of the univer-

sity, he insists that the pluralistic university

should not exclude scholars who represent

religiously-informed perspectives and who
participate in the community of scholars in

a fair, honest, and self-critical way.

From the founding of the non-denomi-

national Princeton in the eighteenth century

and the establishment of dozens of church-

related colleges in the nineteenth century,

Presbyterians were among the leaders of

higher education in America. This rich his-

tory, however, often appears to be little

more than a meaningless legacy. Yet many
educators and supporters of Presbyterian

colleges still seek to define and apply their

church-relatedness in a meaningful way that

does justice to both their religious and civic

missions. If historians can help people make
sense of the past in order to understand their

contemporary situation and to make plans

for the future, these works will provide Pres-

byterians with plenty to consider.

NOTES
I would like to thank Jane Bailey for her helpful

criticisms of this paper.
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The SVM and Robert Wilder

by Dr. Dan Pierce, Princeton UBF

"He said to them, 'Go into all the world and preach the good news to all creation." —
Mark 16:15

”We can do it, if we will”

The story of student missionary activity in America well-dates Robert Wilder and the

"Student Volunteer Movement" and can be traced back to 1810 and Williams College in

Massachusetts, to what is known as the "Haystack Movement." At that time America had

not yet sent her first missionary to a foreign land. Much of America itself had not yet

been pioneered, much less the rest of the world. Four students led by Samuel Mills

decided to go out into a field to pray for missions around the world. As a storm arose, the

students sought refuge behind a large haystack, but continued to pray with a decision to

serve missions. Mills' motto for the group was "We can do it, if we will." Soon the

"Society of Brethren" was established for this purpose. The group moved the next year to

Andover seminary carrying with them the original documents of the "Society of

Brethren." There they continued to foster and nourish a sincere interest in missions,

establishing "The Society of Inquiry on the Subject of Missions." The "Haystack

Movement" also led to the formation of societies on other campuses with the explicit

purpose of world mission. Princeton students, for example, formed a group in 1814 and

kept close contact with Andover students. Clearly, a movement of God had begun in the

hearts of American students. Students were happy to write letters to missionaries, such as

to the Englishman William Carey serving in Serampore, India. The students yearned to

know "what's it like to be a missionary?" They invited missionaries to come to their

colleges and speak. They collected funds for missions. They prayed, they prepared, and

finally they went. America became a missionary sending nation starting with students. Of

the 372 members of the "Society" at Andover seminary, 217 entered the foreign mission

field. Royal Wilder, the father of Robert Wilder was one of the Andover students called

to the mission field of India.

Robert Wilder, was born in Kolhapur, India in 1863 where he lived for the first fourteen

years of his life. His father, Royal Wilder, was an American missionary who sailed for

India in 1846 and later pioneered Kolhapur, India. After thirty years of serving India,

Royal Wilder, suffering from ill health, was forced to return home. The family took up

residence in Princeton, but the mission field was always in their hearts. Royal Wilder

founded and edited the periodical, The Missionary Review of the World. Grace, his

daughter, went off to Mt. Holyoke, a women's seminary in Massachusetts, and Robert

began his studies at Princeton.

Willing and Desirous



At Princeton, Wilder studied hard and excelled in Greek and philosophy. But it was

God's calling, not school study, that moved his heart. He met with several students

regularly to study the Bible and to pray for missions. At the beginning of his Junior year

he attended a conference of the "Interseminary Alliance" and was inspired to challenge

fellow students to pray for a revival at Princeton and to have interest in missions. That

same fall semester Wilder and his friends established the "Princeton Foreign Mission

Society" on the campus. This society took a bold stance on missions with a clear purpose

to be raised as missionaries in between Latin and Greek and football practice. To quote

from the society's constitution, "... any student ofthe College who is a professing

Christian may become a member by subscribing to thefollowing covenant: We, the

undersigned, declare ourselves willing and desirous, God permitting, to go to the

unevangelizedportions ofthe world.
"
Robert's sister Grace had started a girl's student

group while at Mt. Holyoke with a similar declaration, "We hold ourselves willing and

desirous to do the Lord's work wherever He may call us, even if it be in a foreign land."

At Mt. Holyoke thirty four girls signed their names. The Princeton group met Sunday

afternoons at the Wilder's home. And while they met in one room, Robert's sister prayed

for them in another. In his senior year, Robert and his sister Grace met regularly and

prayed for a wide-spread missionary movement in the colleges and universities of

America. They boldly prayed that one thousand would be sent out. Then, in the Summer

of 1886, D. L. Moody, the famous Bible teacher, in conjunction with the (then Bible

centered) YMCA organized a one month summer Bible conference for college students at

Mt. Hermon in New York. Before Robert left for the conference, his sister Grace

prophesied that there would be one hundred student volunteers for the foreign mission

field enlisted at the conference.

The Meeting of the Ten Nations

The conference was attended by 251 students and Wilder immediately took the initiative

to create an interest circle for foreign missions. Foreign missions had not originally been

planned as an important part of the program, but Wilder made sure that "World Mission"

was going to be highlighted. DA L. Moody was not that knowledgeable about missions

and Robert Wilder tried to persuade him to have a world mission night where 10 students

would share about foreign mission. Moody wasn't sure if it was safe to let students take

charge, but after consulting with other organizers he granted permission to Wilder.

Wilder found some foreign students, an American Indian, several missionaries-

kids studying in America, and including himself, "The Meeting of the Ten Nations" was

held with representatives from Japan, Persia, Native America, Siam, Germany, Armenia,

Denmark, Norway, China, and of course India. Wilder's testimony focused on Mark

16:15, "Go ye into all the world, and preach the gospel to every creature." "The Meeting

of the Ten Nations" had an enormous impact on the students and in the next several days

of the conference after much soul searching, a total of exactly 100 students made the

pledge to serve foreign mission. John Wesley once said, "Give me a hundred men who

fear nothing but God, hate nothing but sin and are determined to know nothing among

men but Jesus Christ and Him crucified, and I will set the world on fire with them." God

had provided exactly 100 men at Mt. Hermon that summer. The "Student Volunteer

Movement for Foreign Missions" or the SVM was on its way.



”... this generation.”

Four representatives were chosen from the 100 for the task of traveling

throughout the US and Canada to visit as many campuses as possible. Three of them later

found excellent excuses for not going and the movement might have ended. Robert
Wilder, the fourth member of the team, the only one from Princeton also had a problem:
his father was dying! With his failing health. Royal Wilder needed Robert's help to edit

The Missionary Review. After two days of silence his father called for Robert and said

"Son, let the dead bury their dead. Go thou and preach the kingdom." Wilder enlisted his

Princeton college friend John Forman who had just begun study at Union Seminary in

New York. Forman, a man of prayer, decided to postpone his studies and travel with

Wilder. The burden of visiting campuses was great and to quote Wilder's own words,
"... the strain was so heavy that I collapsed completely and the doctors said I must give

up the tour or run the risk of a permanent breakdown. Forman and I took this to the Lord
and were confident that He wanted me to continue the tour. ..." It was a fruitful year and

many student groups were organized. During that first year Samuel Zwemer, the great

missionary to the Moslems, and Samuel Moffett, the great shepherd for Korea, as well as

Robert Speer, the great missionary-statesman, all joined. When Wilder caught him, Speer

was a brilliant student at Princeton. He was one of three students receiving the highest

honors that century. He was an important member of the football team, editor of the

student newspaper, and involved in half a dozen other activities. In addition, his father

was a highly successful lawyer who fully expected his son to follow. When Speer was

asked by a friend, "What will your father say to this?" Speer replied, "I could not help it;

when will you decide?" (Incidently, the Robert Speer Library at Princeton has an

excellent collection on world missions.) During that first year 162 campuses were visited

and the names of 2106 volunteers were secured, 500 of whom were women. These

volunteers pledged to support missionaries both in prayer and financially. In addition,

they began receiving training with the aim of going out as missionaries. The students not

only pledged themselves, but they challenged the American churches to have mission.

Many churches repented of their long standing sin of denying the world mission

command of Jesus. This resulted in what is known as the "Forward Movement" of the

churches. In order to awaken people to the missionary cause the reading of the lives of

missionaries became popularized. When tens of thousands of business men read Blaikie's

"Personal Life of David Livingstone" and the "Life of John G. Paton, Missionary to the

New Hebrides" they cried "Oh Lord!" and gave their support.

The SVM held their first conference in 1891, from February 26 to March 1, in

Cleveland. One hundred fifty-one educational institutions were represented, including

580 student delegates, 31 returned foreign missionaries, and 32 representatives of

missionary societies. Wilder was 27 years old when this first conference took place and

by that time 320 student volunteers had already left for the mission field. The watchword

of the SVM was, "The Evangelization of the World in this Generation" which became a

banner over their meetings. It was this bold proclamation that became the distinguishing

mark of the SVM. At the conference, Robert Wilder gave a message entitled "The Bible

and Missions." He stressed that the foundation of mission work is Bible study. J.

Campbell White's lecture, "Ten Lessons on the Bible and Missions," Robert Speer's,

"Prayer and Missions", Grace Wilder's, "Shall I Go? — Thoughts for Girls" and others



were powerful and moving. The SVM conferences became a great success with students

and were held every four years for 76 years. That summer Wilder traveled to England on

his way to India. In England the SVM became an international movement (excepting of

course Canada which had been involved from the start). Again Wilder visited campuses,

starting at Cambridge, then Oxford, then in London. Then after one and a half years of

working in England, he obeyed his pledge, his covenant with God, and set off for India

the nation of his birth. Upon Royal Wilder's death Robert's sister Grace and their mother

also returned to India.

At the second SVM conference held in 1894 in Detroit 1082 attended. Great

missionaries such as the Rev. J. Hudson Taylor of the Chinese Inland Mission delivered

addresses. During the meeting a cable from Robert Wilder was delivered and read aloud,

saying simply, "India needs now one thousand Spirit-filled volunteers." The challenge to

obey the world mission command was certainly present. At the next conference in 1898,

1598 student delegates, visiting missionaries, various other delegates, and Wilder himself

attended for a total of 2221 . Wilder had been urged to come back to America and

encourage the students. At the conference, Wilder gave a message entitled "Our

Equipment of Power," where he discussed the necessity of spiritual power to do the work

of God. Wilder urged students to prove Christ is risen and living today by being Spirit-

filled. He said, "The early Christians turned the world upside down because they

themselves were first turned upside down by the power of the Holy Spirit." Wilder then

spent the next two years laboring on American campuses and in Norway, Denmark,

Sweden, and Finland. In Scandinavia, one professor spoke up to persecute at a meeting,

saying "To speak of 'the Evangelization of the World in this generation’ was not

humble." Wilder, however, never compromised the watchword of the movement. After

two years of campus work, he again returned

to India. He continued, however, to make trips to Europe including Germany to meet

with student groups and to organize conferences. Finally due to poor health he left India

for the last time and returned to Europe. It should be mentioned that by the time Wilder

left, the student volunteers to India were already many hundreds, if not thousands.

The Next Generation

Before 1925 the SVM is considered to have provided the volunteers from which one half

to two thirds of North American Missionaries were sent oversees. Conservative estimates

are that the SVM was responsible for sending out over 20,500 missionaries by 1948, most

being sent in the early years. The movement suffered decline however, during the First

World War, the roaring twenties, the great depression, and the Second World War.

During these years the movements watchword "The Evangelization of the World in this

Generation" was severely attacked as being too presumptuous. At the 1932 SVM
conference, the watchword, which had been the movement's crowning glory was

conspicuous by its absence. To quote a critical synopsis of the 1936 meeting, The mass

of delegates had little or no knowledge of the Bible and spiritual things. They had

evidently not studied the Bible in their homes, in churches or in colleges and universities.

They lacked the background and foundations for the appreciation of missionary themes....

The audience was the mission field rather than the missionary force."



Wilder never gave up his efforts to maintain the SVM as mission centered.

Movement leaders, however, could no longer embrace evangelizing the world as a

primary theme. It was during these turbulent times that Robert Wilder was laid to rest in

1938, at age 75. In his last years of life. Wilder wrote, "The Great Commission" and
"Christ and The Student World." The first chapter of "Christ and the Student World" is

entitled "The Fight For Character." To Wilder, man's problem is a sin problem that

begins in his thought world. Sin blocks the way to a pure heart. Wilder quoted, "Blessed

are the pure in heart, for they shall see God." From his message at that first SVM
conference in 1891 entitled "The Bible and Missions," to his books at the end of his life,

he stressed Bible study as the only foundation. Wilder used Jesus' teaching "Give us this

day our daily bread." to describe the basic need for ourishment of the Word of God. He
hoped that students would see the structure of the Bible and the point of the Bible best

revealed through Jesus' world mission command.
In following years, the SVM was continually transformed. Fewer and fewer

students signed the pledge to go to the foreign mission field. In 1959 the SVM merged
with the "United Student Christian Movement" and the " Interseminary Movement" to

form the "National Student Christian Federation." In 1966 a further alliance with the

"Roman Catholic Newman Student Federation" and other groups to form the

"University Christian Movement" occurred. The "University Christian Movement" soon

voted itself out of existence.

World Mission Generations

The SVM left its mark on Korea a century ago. One of the first to sign "the pledge" or as

Wilder called it, "the covenant" was Samuel MofteETTnT889, Samuel Moffett was the

first of the student volunteers to sail for Korea. In 1 893 he moved to Pyeng Yang which

is now in North Korea. He was founder of the Pyeng Yang Church and her shepherd for

17 years. To the Koreans he was known as "sun-che-cha" (prophet). The years of Korean

pioneering were difficult, but American students were in constant prayer and hundreds

prepared and went to Korea. Sam Moffett established the Korean Union College and the

Presbyterian Theological Seminary. The first graduating class of the seminary and the

establishment of the Korean Presbyterian Church occurred in Pyeng Yang in 1907, It was

just before this, in January 1907 after a series of intense Bible meetings that what is

called the "Korean Pentecost" occurred in Pyeng Yang. God sent his Mighty Spirit and

Korean people cried out to God in repentance and were given spiritual power.

Researching the SVM at the Speer library, I happened to meet an elderly man,

Samuel Moffett, the son of Samuel Moffett, missionary to Korea. Born in Korea, Sam

was a second-generation missionary to Korea and later, a missionary to China before

retiring to Princeton. He is now Emeritus Professor of Missions at the seminary. He was

very encouraged that I had been researching the SVM and was well aware of UBF and its

mission. He asked me to say hello to his good friend from earlier days, Sarah Barry. Then

he took me over to a side window and pointed out, saying, "that's his house, over there,

where Robert Wilder prayed, 12 Stockton Street." Mrs. Moffett was very proud to tell me

about her son, little Sam, who is a missionary in Thailand. We parted with her words of

encouragement, "all the power to you!"

$

7



U . ..

Whl e ln Chicago for the recent weddings, my wife Missionary Birgit was talking
with Missionary Sarah Barry, the co-founder of' 'University Bible Fellowship" about
Robert Wilder. To our surprise Missionary Sarah said that she had signed the pledge to
become a foreign missionary. After several years in Korea, Missionary Sarah and
Missionary Samuel Lee established UBF in 1961. Just as the SVM was disappearing
UBF was appearing!

Royal Wilder, Robert and Grace Wilder and three Samuel Moffetts not to
mention our very own Sarah Barry, all accepted God's call to "Evangelize the World in
this generation

1

as their duty and honor. God used Sarah Barry as a torch bearer of world
mission for her generation. Should we not also be willing and desirous to enter a
covenant relationship with God for the sake of this generation?

One Word: "Evangelize the World in this Generation”
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The Rev. J. Scott Hogue (’85)

The Rev. Charles F. Holm (75)

The Rev. Dr. William M. Hoyle (’82)

Mrs. Margaret Hucnink

The Rev. (’61) and Mrs. Chase S. Hunt

The Rev. Charles E. Hurst (’51)

Dr. James S. Irvine

Miss E. Ann Jackman (’64)

Mrs. Genevieve Kozinski Jacobs (’51)

Mr. and Mrs. F. Martin Johnson

Mr. and Mrs. Robert H. Johnston

The Rev. Dr. Philip M. Jones (79)

The Rev. Dr. Kasonga Wa Kasonga (’88)

The Rev. Young Kyong Kim (’89)

The Rev. William Lee Kinney (’91)

The Rev. Linda A. Knieriemen (’90)

Dr. Edwin Sih-Ung Kwoh (’44)

The Rev. James A. Lacy (71)

The Rev. Carl R. Lammers (’88)

The Rev. Barbara M. Laucks (’68)

The Rev. C. Philip Laucks (’69)

The Rev. James S. Lawton (70)

The Rev. Eric Paul Lemonholm (’98)

Mr. Richard A. Locke (71)

The Rev. David B. Lowry (’54)

Dr. Evelyn P. Lytle (’47)t

The Rev. Dr. Charles S.

MacKenzieJr. (’49)

The Rev. Lloyd Makool (’65)

The Rev. Dr. Laurence A. Martin (’54)

The Rev. Dr. David C. Marx (’83)

The Rev. Dr. (’54) and Mrs. Conrad H.

Massa

Dr. and Mrs. Robert Matthies

Noble McCartney Esq.

The Rev. Dr. William L. McClelland (’67)

Dr. George H. McConnel (78)

The Rev. (73) and Mrs. Robert G.

McCreight

The Rev. Maryla K. Meagher (’95)

Mr, and Mrs. Kenneth N. Meyer

The Rev. Jerres Jane P. Mills (’84)

The Rev. Carrie Neff Mitchell (’02)

Mrs. Eileen Flower Moffett (’54)

The Rev. Dr. Samuel H. Moffett (’42)

Dr. James F. Moore (’42)

Mrs. Louise A. Morascht

Sam (PTS Class of 1942) and Eileen (PTS Class of 1954)

Moffett are retired missionaries to Korea, and Sam

a retired professor at PTS.

"Both of us are happy to give to Princeton Seminary

because it gave so much to us. It gave us teaching

we can never forget and friends and colleagues for life.

We are happiest of all to give to the two libraries,

a great treasure drawing scholars to Princeton from

around the world. We are thankful that our alma mater

continues to prepare its sons and daughters for service

to Jesus Christ in ministry to his church here and in

mission to the ends of the earth.

"

The Rev. R. Christy Morgan (’54)

The Rev. Dr. David E. Mulford (’56)

The Rev. Laszlo Muzsnai (’81)

The Rev. Amy L. Na (’89)

Mr. Kang-Yup Na (’89)

Mr. and Mrs. Richard E. Nathan (’69)

Mrs. Virginia Garrett Neely

The Rev. Dr. Stanley E. Niebruegge (’53)

The Rev. E. Lee Nelson Jr. (’55)

The Rev. Dr. Kathy J. Nelson (’80)

The Rev. A. Paul Noble (’51)

The Rev. (’54) and Mrs. Richard B.

Norton

The Rev. Dr. (’60) and Mrs. Richard E.

Nygren

Mrs. Marguerite Cooper Oleyar (’49)

The Rev. Dr. Richard J. Oman (’53)

The Rev. Paul G. Palmer (’56)

Mr. James G. Parke Jr.

The Rev. William A. Parsons (’37)

Dr, Mary Carol Perrott (’04)

The Rev. Rodger L. Pettichord (78)

Mrs. Trudy Murin Pettichord (78)

Mr. and Mrs. James A. Plumstead

The Rev. (’58) and Mrs. Russell D.

Proffitt

The Rev. Ronald H. Radden ( 81)

Mrs. Virginia Ford Redfield (’48)

The Rev. Dr. Jong Sung Rhee (’56)

The Rev. Dr. (71) and Mrs. Randolph T.

R'ggs

The Rev. Dr. A. Don Robb III (’55)

Mr. (’67) and Mrs. Ronald Roberts

The Rev. Thomas P. Roberts (’80)

Dr. ( 45) and Mrs. Maurice D. Robertson

The Rev. Dr. Nathaniel C. Roe (’50)

The Rev. Dr. (’54) and Mrs. E. John Roof

Mr. and Mrs. John P. Roosa Jr.

Mr. Monroe L. Rosenthal

Mr. Thomas J. Rosser

The Rev. Tetsuo Saito (’48)

The Rev. Dr. Gary A. Sallquist (’93)

The Rev. Dr. Charles A. Sayre (’44)

The Rev. Clarence V.

Scarborough Jr. (71)

Dr. William H. Scheide

The Rev. Audrey L. Schindler (’86)

The Rev. Frederick A. Schutz Jr. (’52)

The Rev. Robert F. Scott (’48)

The Rev. Dr. Thomas A. Sebben (70)

Mrs. Gladys M. Seebald

The Rev. Edward B. Seeger Jr. (71)

Chaplain (Major) Barbara K. Sherer (’82)

The Rev. (’59) and Mrs. Alfred O. Siegel

The Rev. Dr. William A. Smith (’43)

The Rev. Robert R. Smyrl (’39)t

The Rev. Charles L. Sorg (’52)

Mrs. Margaret L. Spencer

The Rev. Dr. Richard L. Spencer (’65)

The Rev. Dr. David B Stout (’66)

The Rev. Robert E. Stover (’52)

The Rev. Dr. Denise L. Stringer (77)

Mrs. Remer L. Strong

The Rev. Fredrick D. Sundloff (’52)

The Rev. Dr. (’49) and Mrs. Donald D.

Swift

Mr. and Mrs. Lester T. Tepe

The Rev. Elizabeth Ann Terrill (’98)

The Rev. Daniel C. Thomas Jr. (75)

The Rev. Dr. John D. Thomas (’52)

Dr. James E. Tuckett (71)

The Rev. Dr. Gerald L. Tyer (71)

The Rev. Robert M. Undercuffler (’62)

The Rev. Dr. Walter J. Ungerer (’65)

The Rev. Dr. (72) and Mrs. Jack R.

Van Ens

Ms. Natalie Vaughan ('67 )

The Rev. Arvo E. Vaurio (’61)

Mr. Antonio Manuel Vidal

The Rev. Henk S. Vigeveno (’52)

Mrs. Jeanette S. Walter

The Rev. Dr. (’86) and Mrs. John Pearce

Ward

The Rev. Jack W. Ware (’45)

The Rev. Dr. (’40) and Mrs. Samuel G.

Warr

The Rev. John David Warren (’55)

The Rev. Dr. David B. Watermulder (’45)

The Rev. Gary J. Watkins (’80)

Dr. Arthur D. Webster Jr. (’69)

The Rev. James W. Wheeler (’91)

The Rev. Dr. Wayne R. Whitelock (’64)

Mr. Paul W. Whitney

The Rev. Dr. William J. Wiseman (’44)

The Rev. Dr. Carl J.C. Wolf (’43)

The Rev. Carlton C. Wu (’56)

The Rev. Dr. (’54) and Mrs. David V.

Yeaworth

Dr. and Mrs. Robert D. Young

The Rev. Francis A. Younkin (’55)

t Deceased 21



2004-2005 Operating Budget Summary

Revenues

Distributions from Endowment
Tuition and Fees*

Auxiliary Enterprises

Gifts and Grants

Miscellaneous

Gifts

and Miscellaneous
Grants 2%

748,824

Total Revenues $43,134,053

‘Tuition and comprehensive fees paid directly by students make up approximately 36% of this category.

Expenditures

General

Administration

17%

Student

Services

7%

Instruction

Library

7%

Educational and

Institutional

_ . . ... Technology
Scholarship/

g
0
/o

Student Aid

14%

Instruction

Library

Educational and Institutional Technology

Scholarship/Student Aid

Student Services

Auxiliary Enterprises

Buildings and Grounds

General Administration
$7,265,992

Total Expenditures $43,134,053
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Reaching around the World

Professor Katharine Doob Sakenfeld,

carrying the mace, with PTS 2005 grad-

uate Gretchen Sausville.

The marshal's mace, which is carried at the beginning
of each Princeton Seminary academic convocation
and each graduation, is headed by a silver sphere
on which are engraved all the land masses of

the world. This globe represents both the interna-

tional arena of the Seminary's ministry and
the worldwide reach of its students, faculty,

and graduates.

In the 2004-2005 academic

year, the first year of Princeton’:

sixth president, Dr. Iain R.

Torrance, it is fitting to

remember that Princeton’s

reach stretches around the

world. As professor and dean

at the University of Aberdeen

before coming to Princeton in

2004, and former moderator

of the Church of Scotland,

Dr. Torrance is a world

churchman. He has visited

churches around the world,

including in Africa, China,

and Iraq, and is a member

of the international dialogue

between the World Alliance

of Reformed Churches and

the Orthodox Church.

At his inauguration and

installation in March 2005,

the new president invited

Dr. Setri Nyomi (general

secretary of the World Alliance

of Reformed Churches and

a Princeton alumnus), Dr. Aref

Nayed (visiting fellow at the

Centre for Advanced Religious

and Theological Studies at

Cambridge), Dr. David Ford

(Regius Professor of Divinity

at Cambridge), and Dr. Peter

Ochs (Bronfman Professor

of Modern Judaic Studies

at the University of Virginia)

to present a symposium

on “Faith in the Third

Millennium: Reading Scripture

Together.” The speakers shared

reflections on the texts of

faith of Christianity, Judaism,

and Islam. And among many

delegates to the service of

inauguration and installation

were Dr. John Cairns, repre-

senting the Chapel Royal in

Scotland and His Eminence

Metropolitan Evangelos of the

Greek Orthodox Metropolis of

New Jersey. Further extending

the ecumenical connections

that are important in today’s

church, Dr. Torrance represent-

ed the Presbyterian Church

(USA) at the installation of

Pope Benedict XVI in Rome

in the spring, and attended the

50th anniversary baccalaureate

service of Haigazian University

in Beirut, Lebanon.

4
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EDITORIAL
The Christian Flag

* Missionaries 9 Son Wins Honor
The Christian flag should be in every

chinch. Hundreds of great city churches
use it as a part of the decorations, and
find that it carries a great message. It
should be used in every church of the
land. It is the only flag that flies habitu-
ally above the American flag in places
vvhere it is used. It is hung when Chris-
tian services are in evidence, and taken
down when they are finished.

The Christian flag is a simple red cross
on a blue background on a white field.

Whenever it is hung it gives to the sur-
rounding people a sign that Christ is

there. It tells people that his service
stands supreme—above all that surrounds

;

that God is the ruler of those who go
there to worship.

Churches which bear this symbol put it

beside the American flag, or in some
prominent place where any visitor can
see it. It is a visible symbol of Christians
being held together ' by the Cross of
Christ. Many do not know of the cross
that stands so singularly alone, and many
churches have not yet adopted it. One
minister a few years ago had never heard
of it ! Yet its use is widespread.
Think of the church as a great army.

All other forces carry a flag. Why does
not the church observe a similar custom?
What it would mean to the organizations
of the whole Christian world if every
church everywhere bore the Christian
flag! It would proclaim its own unity,
and show its determination to follow
Christ.

The Christian flag is used in churches
as a symbol. Occasionally the flag is sa-
luted at the time the salute is given to the
American flag, and the salute can be a
part of the regular service.

Its use might inspire men to study the
things of Christianity. Innumerable’ men
iu high places might thus make a stand in
the challenge of today by atheists and
governments. Raise the Christian flag
today over every Christian building in

every land ! For it will honor Him ! The
Elks, the Masons, the Scouts—each has a
flag. Christianity has one, too. Bear it on
high !

^
Robert F. Goheen, son of Dr. and Mrs.

Robert H. H. Goheen, medical missionary
in India, is one of the recipients of Prince-
ton’s highest honor, the Pyne Prize. The
prize has been in existence for nineteen
years, and this year is being divided with
another senior, James H. North. This is

the first time that the prize has been thus
awarded. The prize was established by
Mrs. May Taylor Moulton Hanrahan, in
memory of her cousin, M. Taylor Pyne,
a university trustee.

In announcing the winners of the prize,
Professor Robert K. Root, dean of the
faculty, said that the qualifications of the
two young men meeting the stipulations
for the prize were so nearly equal that it

was difficult to select one over the other
for “excellent scholarship, manly quali-
ties, and effective support of the best in-
terest of Princeton University.” Mr.
Goheen had been a varsity soccor player
for three years, president of the Quad-
rangle Club, a member of the Whig Club,
and served as chairman of a specially ap-
pointed committee to investigate the con-
duct of clubhouse parties. He is president
of the intramural athletic association also.

Each young man had been elected Phi
Beta Kappa in his junior year, each had
won the coveted Hibben Memorial Schol-
arship, and each showed a high degree of
skill in intercollegiate sport. It is a rare
honor that has come to this missionarv
lad!

3

A Great Man
A man with heart brimming with

friendliness and kindness, a mind wise
and brilliant, and a great soul endowed
with shining faith, has passed from
among us. John H. Finley’s death on
March seven left innumerable circles the
poorer. Education lost a judicious and
open-minded sponsor; social work lost a
sympathetic and active advocate

; letters
lost one of its finest examples of a man
who was erudite yet richly human, at
home with the most brilliant minds in’ the
world as well as with the vegetable
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The Students of Princeton Seminary, 1812-1929: A Research Note

%

Peter Wallace and Mark Noll

Almost from its beginning in 1812, the Theological Seminary of the

Presbyterian Church in the United States of America at Princeton (to provide the

earliest full title) has loorffe'd large in the history of American Presbyterianism. A

vigorous, long-lived, and prolific early faculty-made up of Archibald Adexander,

% *
«•! *

^
Samuel Miller, and Charles Hodge—created initial visibility for the school. Its

central role in theological, ecclesiastical, and national debates-often exerted

through the pages of its own theological quarterlies—further enhanced its

influence. Semi-facetious characterizations by its most visible leaders—like

Charles Hodge's assertion in 1870 that "an original'idea in theology is not to be

found on the pages of the Biblical Repertory and Princeton Reviev: . . . the phrase

'Princeton Theology,' therefore, is without distinctive meaning" 1 —carried just

enough edge to endear tire institution to its friends and exasperate its foes. The

place of the seminary as a major factor in the history of American theology is

secure.*- T

; £
1 Charles Hodge, "Retrospect of the History of the Princeton Review ," The Biblical

Repertory and Princeton Revi&v, Index Volume 1 (Philadelphia: Peter Walker,

1870), 11.

2Among the best studies' of Princeton Seminary as a theological force are Thomas

M. Lindsay, "The Doctrine of Scripture: The Reformers and the Princeton

School," The Expositor, 5th series, 1 (1895): 278-93; John* Oliver Nelson, "The Rise

of the Princeton Theology" (Ph.D. diss., Yale University, 1935); Raleigh Don

Scovel, "Orthodoxy in Princeton: A Social and Cultural History of Princeton

Theological Seminary, 1812-1860" (Ph.D. diss., University of California—Berkeley,
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The place of Princeton's students in creating the institution's influence is,

however, less clearly defined. Numerous individual instances are readily at

hand to show how graduates carried principles learned at the seminary into their

own careers as pastors, teachers, missionaries, or scholars. There is also ample

anecdotal testimony describing situations where Princeton's theological

education did not take.3 Yet individual biographical accounts are not the same as

a more comprehensive picture fixing the number and origin of the students who

came to the seminary, their academic training before and after attending

Princeton, their kinds and places of service, or their positions of leadership in

Presbyterian and other churches. Such a picture has long been available in the

seminary's meticulously maintained biographical catalogues, but before now the

information spread richly in those guides has not been summarized into a

general picture.4 With the aid of a relational database (Alpha4 version 3), we

have made such an attempt for those who attended Princeton from its beginnings

1970); Andrew W. Hoffecker, Piety and the Princeton Theologians: Archibald
Alexander. Charles Hodge, and Beniamin Warfield (Grand Rapids: Baker, 1981);
David F. Wells, ed., The Princeton Theology: Reformed Theology in America
(Grand Rapids: Baker, 1989); and Marion Ann Taylor, The Old Testament in the
Old Princeton School (1812-1929) (San Francisco: Mellen, 1992). Representative
selections are found in Mark A. Noll, ed., The Princeton Theology, 1812-1921:
Scripture, Science, and Theological Method from Archibald Alexander to

Beniamin Warfield (Grand Rapids: Baker, 1983).

^Examples of both kinds are provided in Hugh T. Ken;, ed., Sons of the Prophets:
Leaders in Protestantism from Princeton Seminary (Princeton: Princeton
University Press, 1963). £

^Biographical Catalogue of the Princeton Theological Seminary, 1815-1932
(Princeton: The Seminary, 1933); Biographical Catalogue of Princeton
Theological Seminary (Princeton: The Seminary, 1955); Biographical Catalogue
of Princeton Theological Seminary (Princeton, The Seminary, 1977).
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in 1812 through 1929.5 This cut-off date is convenient because of the institution’s

reorganization in that year,6 but, even more, because the active public service of

virtually all of the students through 1929 has now come to an end. (Similarly,

when we divide our enumerations into two sections—1812-1879 and 1880-1929-

we do so for the convenience of showing changes between roughly the first half

and roughly the second half of the institution's "nineteenth-century” history, but,

even more, because the decade of the 1870s was the last in which the influence of

the institution's founding era was exerted directly. Charles Hodge's death in

1878 may be said to have brought that founding era to a close.)

What follows is a preliminary effort to create a profile for the 7,185

students who attended Princeton Seminary in its first 118 years. The effort yields

intrinsically important conclusions about Princeton itself, but also makes it

possible to see more clearly Princeton's place in the American world of

theological education during the nineteenth and early twentieth centuries. 7

Additionally, it shows how significant Princeton was as an institution linking

^Each biographical reference received a separate record, including all

information for the person except precise years of service in specific positions.

The data were summarized and then rearranged using WordPerfect 5.1. With a

project of this magnitude, errors are inevitable, but the results do represent the

aggregate picture presented by the catalogues. Some discrepancies appear in the

totals, since the catalogues sometimes do not contain information for all aspects

of a student's life or career (e.g., for 45 students the place of birth is unknown,
and for another 305 the place of service is unknown; a few of the latter died while

at Princeton.

6See John W. Hart, "Princeton Theological Seminary: The Reorganization of

1929," Toumal of Presbyterian History 58 (Summer 1980): 124-40; and Ronald

Thomas Clutter, 'The Reorientation of Princeton Theological Seminary, 1900-

1929" (Th.D., Dallas Theological Seminary, 1982).

^Glenn T. Miller, Piety and Intellect: The Aims and Purposes of Ante-Bellum

Theological Education (Atlanta: Scholars Press, 1990), is an important narrative

history in which Princeton Seminary is often noticed.
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American Presbyterian interests to Reformed concerns in Europe and, eventually,

around the world. Through the information provided by the biographical

catalogues, it is possible to see how many students attended Princeton, what

denominational families were represented, where students came from, what they

did and where they did it after leaving Princeton, and how the institution's

alumni assumed leadership in denominations at home and abroad.

Number of Students

Princeton's biographical catalogues list 7,185 students from the first class

of 1815 through the class of 1929. In the seminary's first quarter century, far more

students did not complete the full three year course than did. Again, in the

second two decades of the twentieth century, when growing numbers of students

from overseas spent short periods at the seminary and when the institution had

begun to function like a graduate school for students from other American

seminaries, the proportion taking the basic three-year curriculum fell below half.

For the period 1840-1909, a majority (often nearly two-thirds) of Princeton

students graduated from the three-year program.8

[Figure 1 here]

Trends and Comparisons

^For a somewhat critical account of the curriculum in its earliest stages, see

Benjamin B. Warfield, "How Princeton Seminary Got to Work," Toumal of the

Presbyterian Historical Society 9 (June 1918): 265-66.
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Princeton started slowly, with only three students on hand when

Archibald Alexander began instruction in August 1812 and only six more

showing up before the end of the first year.9 But it soon grew rapidly. Although

Andover Seminary, founded in 1807 as a Trinitarian alternative to Unitarian

Harvard, remained the largest center of American theological education for

several decades, Princeton soon established itself as the largest seminary outside

of New England and the driving force in Presbyterian theological education.

Attendance figures are more difficult to ascertain than totals for matriculation or

graduation, but by the 1820s over 100 students were usually in residence at the

seminary and by mid-century attendance was over 150.

Such figures made Princeton Seminary a leading educational institution,

not just by comparison with other seminaries but in the entire world of American

higher education. For most of its first fifty years, the Princeton Seminary student

body would have been roughly half the size of the largest colleges in the country.

By 1860, Harvard, Yale, and Dartmouth were the nation's largest colleges; each

enrolled less than 400 students. 10 With Andover and then Union Seminary (New

York) Princeton enrolled the most theological students in the antebellum period.

After the Civil War, it competed with Union, Concordia (St. Louis), Drew, and

Southern Baptist for the honor of being the nation's largest seminary. 11

9A copy of the first annual report is found in The Centennial Celebration of the

Theological Seminary of the Presbyterian Church in the United States of America
at Princeton, New Tersev (Princeton: Princeton Theological Seminary, 1912), 9-16.

10Robert A. McCaughey, 'The Transformation of American Academic Life:

Harvard University 1821-1892," Perspectives in American History 8 (1974): 246-

48.

^Figures for these comparisons should be considered estimates, as drawn from

the catalogues listed in this note and from other sources. As an example of such

other sources, for the year 1840 there are useful estimates in Miller, Pietv and
Intellect, 201-02; andjohn Hayward, The Book of Religions (Boston: Sanborn,
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[Figure 2 here—top 5 seminaries in enrollment at ten-year intervals]

While attendance at most American seminaries was severely affected by

the Civil War, Princeton's remained relatively stable. In I860, Princeton had 172

students. This number dropped by twenty students over the next two years,

reflecting the departure of southerners. But by 1863 enrollment had returned to

165. By comparison. Union Seminary in New York declined from 144 students in

1860 to 85 in 1864, and did not recoup these losses until several years after the

close of the conflict. Andover's enrollment of 131 in 1861 was cut almost in half

by 1864 and never did return to its pre-war heights.

Princeton may have done as well as it did during the Civil War because it

was perceived as a moderate institution. Charles Hodge's essays in the Princeton

Review maintained a position for the seminary that satisfied many in the North

who were not ardent abolitionists and a good number from the South who were

not fire-eating rebels. 12 Most Northern denominations threw themselves

wholeheartedly into the war effort, with many boasting of the chaplains and

soldiers among their alumni. Princeton, on the other hand, could number both

Bazin, and Ellsworth, 1858 [orig. 1842], 432. Comparative numerical data are

taken from alumni catalogues for the following institutions, with year of

catalogue publication noted in parentheses: Andover Seminary (1909), Auburn

Seminary (1918), Bangor Seminary (1928), Harvard Divinity School (1910),

McCormick Seminary (1912, 1927), Meadville Theological School (1920), New
Brunswick Theological Seminary (1912), Rochester Seminary (1879), Southern

Baptist Seminary (1859), Union Seminary, New York (1926), Union Seminary,

Virginia (1924), Western Seminary (1927), and Yale Divinity School (1873). Also

helpful was Ministerial Directory of the Presbyterian Church, U.S.. 1861-1967

(Doraville, GA: Foote and Davies, 1967).

1-For examples, Charles Hodge, "The State of the Country," Biblical Repertory

and Princeton Review 33 (Jan. 1861): 1-36; "The Church and the Country," ibid. 33

(Apr. 1861): 322-76; "The War," \bi±35 (Jan. 1863): 140-68; "Relation of the

Church and the State," ibid. 35 (Oct. 1863): 679-93.
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Confederate and Union chaplains and soldiers among its alumni as well as some

of the leaders of both Northern and Southern Presbyterian churches. Although

Princeton remained staunchly loyal to the Union during the war, its Old School

insistence on the spiritual character of the church may have discouraged some

students from rushing off to enlist.

Southern students did abandon Princeton during the Civil War, but once

the conflict had ended, earlier connections were reestablished. After the decade

of the 1860s, about 12% of Princeton alumni exercised their principal place of

service in the South. (By comparison, the proportion of students taking positions

in New England rarely exceeded 2% after 1870. Of students from the 1860s, 7%

served in New England and 5% in the South.)

The late 1860s and the entire decade of the 1870s proved to be a difficult

period for most American seminaries, as enrollments continued to decline for

older schools like Western, Andover, and Auburn. Even Princeton had to be

content with only three-fourths of the students it had enjoyed in the decades

immediately preceding the war. After recovering from war-time losses. Union

(NY) overtook Princeton in number of students, and several of the newer

seminaries from beyond Congregational and Presbyterian circles-like Drew

(Methodist), Concordia (Lutheran), Southern Baptist, and Chicago (Baptist)

—

experienced dramatic growth. From the 1880s, as part of an increasing trend

toward vocational professionalization, Princeton led the way through a period of

spectacular expansion for many American seminaries. Its enrollment shot up

from 140 in 1885 to 250 in 1895. 13

J

iJGood accounts of the educational trends of the period are found in Laurence R.

Veysey, The Emergence of the American University (Chicago: University of
Chicago Press, 1965); Alexandra Oleson and John Voss, eds., The Organization of
Knowledge in Modern America. 1860-1920 (Baltimore: Johns Hopkins University
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By the early years of the twentieth century the size of Princeton's student

body no longer stood out as distinctively as it once had. But, as we will see

shortly, the diversity of its students—in both place of origin and denomination-

made it almost as distinctly a leader in American theological education as it had

been during the middle of the nineteenth century.

A final comparison illustrates how relatively large Princeton was as an

institution of post-graduate learning in the nineteenth century. Until Aunerican

colleges and universities began offering advanced degrees in the 1860s, the

seminaries were the leading post-graduate institutions of any kind in the United

States. But even after more general graduate education began, it took a full

generation for the numbers earning graduate degrees in other areas to surpass

the number of seminarians. A comparison with Princeton University shows how

long it took for other forms of graduate education to overtake the seminary. The

first year that Princeton University graduated more M.A.s and Ph.D.s than

Princeton Seminary graduated individuals who had completed the full three-

year course was 1904. For the period 1877 (when Princeton University began

granting advanced degrees) through 1906, Princeton Seminary graduated 1,425

students from its full three-year program (with another 725 students also in

attendance but not finishing the three-year curriculum), while Princeton

University granted either the M.A. or Ph.D. to only 750 students. 14

A final word on Princeton's growth concerns faculty. In its first decades,

the number of instructors did not keep up with growth in students. Toward the

end of our period, however, as part of the national trend in specialization of

Press, 1979); and George M. Marsden, The Soul of the American University (New
York: Oxford University Press, 1994).

14Princeton University figures from Princeton University General Catalogue,
1746-1906 (Princeton: Princeton University, 1908).
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professional study, the number of faculty grew proportionately more rapidly

than the number of students.

[Figure 3 here on size of faculty at ten-year intervals.]

Denominations

It can be no surprise that most Princeton students later ministered as

Presbyterians. Of its 7,185 students in this period, 4,798 served as pastors in only

Presbyterian churches. But once past the obvious Presbyterian connections, it is

remarkable how denominationally diverse the student body was. Early in its

history, when the Presbyterian proportion of students was at its height, the

seminary still trained a number of pastors who went on to prominent service in

the Episcopal Church (e.g.. Bishop John Johns of Virginia [1819] and Bishop

Charles Petit Mcllvaine of Ohio [1820]), the German Reformed (e.g., J. W. Nevin,

1826), and the Lutheran ( e.g., Samuel Simon Schmucker, 1820). And it also

enrolled significant numbers of Congregationalist students as well as many from

the smaller Reformed denominations.

[Figure 4 here for denoms]

From the last third of the nineteenth century, Princeton's denominational

diversity grew even more pronounced. Foremost among the newcomers to the

Princeton student body were Methodists, Baptists, and members of ethnic

Reformed churches like the Scottish United Presbyterians and the Dutch

Christian Reformed, although there was also a significant rise in the number of

Lutheran and Brethren students as well. Of alumni from the 1920s, only 51%
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southern states (in contrast to those from New England) maintained a steady

minority of about 15% throughout the entire period. From the mid-nineteenth

century, the number of students born in the Midwest increased steadily, so that

for the half-century before 1929, Ohio contributed more students than New

Jersey, with Illinois and Iowa only slightly behind.

[Figures 5 and 5A here on Place of Birth]

The most dramatic change in origin of Princeton students, however,

involved those coming from outside the United States. Total enrollment did not

decline when Southern students departed in the 1860s and 1870s, in large part

because of a rising surge of Canadians. When numbers born in the Mid-Atlantic

states leveled off and then declined toward the turn of the twentieth century,

those losses were more than made up by enrollment from Asia. Princeton's

surprisingly large place as a center for international education merits special

attention. ^

Princeton Students and the World

Most American seminaries in the nineteenth century drew students from

the region in which they were located and from the denomination that supported

it. Princeton was unusual for attracting students across regional, national, and

denominational boundaries. The international flavor of Princeton's student body

is one of its most distinctive features. While many attracted the sons of

immigrants, Princeton was often the seminary of choice for adult students from

other lands who hoped to return to their place of birth. These students usually

arrived from countries where a significant Reformed or Presbyterian tradition
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existed, or where Presbyterian missions had been established. Four general

waves of students marked the seminary's history through 1929--Canadians from

the late 1860s through the end of the century; British, especially from Northern

Ireland, from the late 1880s through the 1920s (although British-born students

had been present from the first); East Asians from the 1910s and 1920s; and

Central Europeans in the 1920s. From the 1870s onwards, foreign-born students

comprised between 21% and 26% of each decade's total enrollment at Princeton.

The Irish connection is the most significant. Over 340 Irish-born students

attended Princeton Seminary prior to 1929. Of these, 87 returned to Northern

Ireland as their principal place of service, of whom at least four became

moderators of the General Assembly of the Presbyterian Church of Ireland, while

others became professors in the theological colleges or held key pastorates.

Academic study of what might be called the Belfast-Princeton connection has

begun, 15 but serious probing of that relationship holds out the promise of even

more important results for understanding both the nature of Princeton's

education and the reasons (certainly a ^ompound of ethnicity and theology) for

its attraction to the Northern Irish.

Asian students were products of Presbyterian foreign missions, of which

Princeton students supplied increasing numbers throughout this period. India

was the primary' mission field from the 1830s through the 1880s, but the efforts in

China and Japan quickly outgrew the Indian mission. In the 1920s, China, Japan,

and Korea combined to send more than 50 students to the seminary.

During the 1812-1929 period, for every foreign-born student who returned

to his native land as the principal place of service, another two remained as

immigrants in the United States. From the 1890s through the 1920s, about half of

15For example, David N. Livingstone, "Darwinism and Calvinism: The Belfast-

Princeton Connection," Isis 83 (Sept. 1992): 408-28.
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these students returned to their native lands. The most unusual exception to that

pattern was found among South African Students, all of whom attended during

the first three decades of the twentieth century. Of the 37 students who came to

Princeton from South Africa after 1900, every one returned after finishing studies

in the United States.

[Figure 6 on foreign-born and foreign-serving students]

After Princeton

Students' occupations naturally centered on the church. Over 809o of the

students from each of Princeton's first eleven decades served as pastors for at

least part of their later careers, and over 70% did so as their principal occupation

after seminary. Occupational categories for missionary, educator, and professor

are hard to keep separate, but, restricting the totals to primary occupation in a

life, over 5% of Princeton students served as foreign missionaries (from a low of

1.4% of students attending from 1815 to 1829, and a high of 8.2% of students from

the 1910s and 1920s). Another 3.8% were primarily teachers at lower educational

levels, while 7.1% were presidents or professors at institutions of higher learning

(including over 11% of students from the 1920s).

[Figure 7 here on occupations]

In general, the places where Princeton students served reflected their

places of birth, adjusted for the westward drift of population. Only 22 students

before 1929 were born in California, for instance, but 216 served there as their

main place of ministry. Similarly, 4 were born in Washington state but 54 served
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there; none were born in Idaho and 15 served there. As in place of birth,

Princeton's significant ties with New England were strongest for the first two

decades of its existence-where 159 Princeton students of the entire period were

born in Massachusetts, 135 in Connecticut, and 63 in Vermont, only 124 served in

Massachusetts, 80 in Connecticut, and 12 in Vermont. By contrast, roughly the

same number of Princeton students were born and served in several Southern

states (Virginia: 159 born, 155 served; North Carolina, 125 born, 94 served;

Tennessee 97 born, 81 served; Missouri: 113 born, 137 served).

[Figures 8 and 8A here on places of service]

The most remarkable conclusion, when looking at place of principal

service for the Princeton students, is that they spread out across the entire nation

(with New England, after the 1840s, the only major exception).

Other Educational Connections

The seminary’s enduring relationship with the College of New Jersey

(later Princeton University) is amply witnessed by the record of Princeton

College and University graduates who studied at Princeton Seminary. Over 15%

p: the seminary's students through 1929 had also attended Princeton College or

University. After this local college, the seminary's feeder schools were a

predictable band of eastern liberal arts colleges (351 had studied at Union College

[NY], 349 at Lafayette, 214 at Jefferson, 167 at Yale). But the national and

international scope of the institution is also illustrated by the fact that during this

period over 60 students came to Princeton from each of Hope and Calvin

Colleges in Michigan, and 74 arrived from the Queen's University of Belfast. The
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institution's shifting constituency was marked by the distribution of colleges its

students attended. During its first fifteen years, the most frequently attended

colleges were Union, Princeton, Jefferson, Dickinson, and Yale (in that order).

During the 1870s they were Princeton, Lafayette, Washington & Jefferson, Knox

College of the University of Toronto, and Union. And for the 1920s, the colleges

most frequently attended by the seminary students were Calvin, Princeton,

Wooster, Lafayette, and Occidental.

Increasingly toward the end of the nineteenth century and into the

twentieth, students also pursued education at other institutions before they came

or after they left Princeton. Again, it is not surprising that Princeton University

supplied a great bulk of that education, with over 700 seminary students

pursuing further work at the near-by university tnrough 1929 (over 20% of

students from the decades of the 1900s and 1910s furthered their education at

Princeton University). Again, however, it is a testimony to the national and

international outlook of the institution that significant numbers of its students

also studied at a widely diverse range of other seminaries and universities.

Where Andover Seminary was often the choice for this other work before the

Civil War, Union Seminary in New York, Union in Virginia, Western Seminary in

Holland, Michigan, the Assembly's College in Belfast, the Free Church Seminary

in Edinburgh, Knox College-University of Toronto, and the Presbyterian

Theological College in Halifax drew large numbers of Princeton students after

the war. 16 The seminarians' fascination with Continental learning is indicated by

the fact that 119 Princeton students spent at least some time at the University of

Berlin. Additional testimony to the rupture with New England is that more

l^Total Princeton students who pursued studies at these institutions: Andover,

123; Union (New York), 316; Union (Virginia), 144; Western, 208; Assembly's

Belfast, 96; Free Church Edinburgh, 40; Knox, 48; Halifax, 36.
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pursued advanced study at Leipzig (43) than at Harvard (31); nearly as many at

Marburg (20) as at Yale (23).

[Figure 9 on education beyond Princeton]

The Question of Impact

Influence is as obvious in general as it is notoriously difficult to measure

in detail. A precise assessment of the weight carried by the Princeton students in

later life would require careful comparative study with the students attending

other major seminaries and universities. It would also need detailed study of the

graduates themselves, for simple attendance at an institution by no means

guarantees that the student came to embrace the views of the institution's

teachers.

Necessary qualifications having been made, however, the impression from

even preliminary study of the Princeton students is that, for much of the

nineteenth century, Princeton was the theological seminary of North America. In

enrollment, regional diversity, international presence, and range of geographical

service, Princeton was unrivalled among its peers. As one moves into the

twentieth century, other seminaries become larger than Princeton, and some may

have begun to approach its national and international stature. But the influence

of Princeton students extended even further than mere numerical comparisons

suggest. Faculties at many nineteenth-century seminaries were staffed with

Princeton students. At the seminary's centennial celebration in 1912, for instance,

E. Y. Mullins of the Southern Baptists' seminary in Louisville spoke of how his

own formation in theology had been shaped by James Petigru Boyce, who had
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graduated from Princeton in 1852. 17 The same kind of trickle-down effect

influenced reading assigned at other seminaries as well as faculty recruitment. 18

Colleges and universities like Lincoln, Princeton, Wooster, and Lafayette, to

mention only a few, were also liberally staffed with alumni of the seminary.

Naturally the seminary's graduates taught most frequently in religion,

philosophy, or history, but it was not uncommon to find former seminary

students teaching science, math, literature, or other parts of the liberal arts

curriculum.

The record of Princeton alumni as denominational moderators also

testifies to its broad influence. Half of all Old School and a quarter of all New

School moderators, in the years of Presbyterian^division from 1837 to 1868, had

attended Princeton. Between 1876 and 1909, sixteen of the re-united church's

thirty-four moderators had gone to Princeton. Eighteen moderators of the

southern Presbyterian Church in the United States and seventeen of other

Reformed and Presbyterian denominations in America also hailed from

Princeton. More than a dozen of its alumni served churches in other parts of the

world (mostly Canada or Ireland) as moderators, presidents, or general

secretaries. By 1924, sixty-five former students had served as moderator of their

denominations, and another forty from the class of 1929 or earlier would do so

during the next forty-five years. For the sake of comparison, Union Seminary

(New York) graduated only one moderator of the New School General Assembly

and by 1924 listed fifteen total moderators among its former students. Even

^Centennial of Princeton Seminary, 557.

18see John M. Mulder and Lee A. Wyatt, 'The Predicament of Pluralism: The

Study of Theology in Presbyterian Seminaries Since the 1920s/' in The Pluralistic

Vision: Presbyterians and Mainstream Protestant Education and Leadership, eds.

Milton J. Coalter, John M. Mulder, and Louis B. Weeks (Louisville:

Westminster/John Knox, 1992), 38-42.
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Union Seminary (Virginia), a more regional seminary serving mostly a single

denomination, could claim only seventeen moderators among its former students

by 1924 (sixteen of these for the Presbyterian Church in the United States). Again

by 1924, Auburn's biographical catalogue listed thirteen moderators and

McCormick's four.

The record of moderators among a seminary's alumni, as well as simple

comparisons of size or regional and educational connections, do not constitute

normative judgments about a seminary's quality. They do combine, however, to

suggest that, however much historians have been ready to view Princeton

seminary and the theology of its faculty as critical matters in nineteenth-century

religious history, the activities of its students deserve just as much attention.

With the increasing professionalization of lear g in all American

denominations during the twentieth century, Princeton's relative influence has

naturally declined. For the last several decades a fuller spectrum of seminaries

and a wider range of graduate educational possibilities have performed the

services that were once concentrated at Princeton. To understand American elite

religious life for a century or more after 1812, however, it is difficult to think of a

better place to begin than with the students who attended Princeton Seminary.
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Figure 1: Number of Students and Proportion of Students Completing Three-Year
Curriculum

Number of Students Finished Curriculum
1815-29 495 132 (26.7%)

1830-39 580 150 (25.9)

1840-49 525 264 (50.3)

1850-59 511 284 (55.6)

1860-69 644 427 (66.3)

1870-79 475 317 (66.7)

1880-89 597 378 (63.3)

1890-99 918 585 (63.7)

1900-09 778 463 (59.5)

1910-19 769 365 (47.5)

1920-29 893 % 404 (45.2)

Total 7185

\

3769 (52.5)



Figure 1: Total Students by Decade and Students Completing 3-year Program

1 000

900

800

700

600

500

400

300

200

, 100

0

597

63 3

Total students

Finished 3-year

curriculum

1815- 1830- 1840- 1850- 1860- 1870- 1880- 1890- 1900- 1910- 1920-

1829 1839 1849 1859 1869 1879 1889 1899 1909 1919 1929



PTS Students

Figure 2: Largest American Seminaries, at Twenty-Year Intervals

1820 1880

Andover 110 Princeton 172
Princeton 67 Union (NY) 144
Harvard 30 Western 136
Bangor 20 Ajidover 126
New Brunswick 15 Colgate-Rochester 95

1840 1900

Amdover 135 Southern Baptist 340
Union (NY) 120 Drew 200
Princeton 112 t Concordia 193
Auburn 75 \Princeton 182
General (NY) 74 Colgate-Rochester 174
Yale 69

1860 1920

Princeton 172 Concordia 383
Union (NY) 144 Southern Baptist 360
Western 136 Princeton 150
Andover 126 Drew 150
Colgate-Rochester 95 Union (NY) 146

McCormick 146
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Figure 3: Size of Faculty and Faculty-Student Ratio at Ten-Year Intervals

1820 1830 1840 1850 1860 1870 1880 1890 1900 1910 1920

No. 2 3 4 4 5 5 7 7 10 12 12

S : F 33.5 39.7 27.0 32.8 34.4 23.0 16.0 24.7 18.2 12.0 12.5

Professors, Associate Professors, and Assistant Professors only
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Figure 4: Denominations of Students

Lifetime Presbyterians

PCUSA (Old School and New School)

Congregational

Reformed Church in America

Episcopalian

United Presbyterian

Methodist

Baptist

Christian Reformed Church

Lutheran

Roman Catholic

None or unknown
Other

Total

Total 1815-1879 1880-1929

4798 2350 2448

5579 2707 2872

522 356 166

287 143 144

162 89 73

135 20 115

123 13 110

93 44 49

73 1 72

55 9 46

7 3 4

444 196 248

399\^ *

7480

Figures include those who served in more than one denomination
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Figure 5: Birth Place of Students

Total 1815-1879 1880-1929

Mid-Atlantic 3107 (43.5) 1770 (55.2) 1337 (34.0)

North Central 647 (9.1) 197 (6.1) 450 (11.4)

South 590 (8.3) 260 (8.1) 330 (8.4)

Midwest/Plains 499 (7.0) 16 (0.5) 483 (12.3)

South Central 480 (6.7) 218 (6.8) 262 (6.7)

New England 438 (6.1) 384 (12.0) 54(1.4)

Southwest/Rockies 49 (0.7) 0 (0.0) 49(1.2)

West/Northwest 34 (0.5) 3 (0.1) 31 (0.8)

Total American Born 5844 (81.8) 2848 (88.6) 2996 (76.2)

Continental Europe 171 (2.4) 22 (0.7) 149 (3.8)

Great Britain &. Ireland 597 (8.4) 220 (6.9) 377 (9.6)

Canada 277 (3.9) 100 (3.1) 177 (4.5)

Asia 184 (2.6) 14 (0.4) 170 (4.3)

Other 67 (0.9) 3 (0.1) 64(1.6)

Total Foreign Born 1296 (18.2) 359 (11.2) 937 (23.8)

Total 7140 (100.0) 3207 (100.0) 3933 (100.0)
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Figure 6: Princeton Students and the World

Birth: Total (1815-79/1880-1929) Service Total (1815-79/1880-1929)

Europe 171 (22-149) 44 (9-35)

[German] [44 (11-33)] [8 (2-6)]

[Italy] [44 (0-44)]

Britain &. Ireland 597 (220-377) 129 (15-114)

[Ireland] [342 (116-226)] [87 (10-77)]

[Scotland] [192 (68-61)]
|

[21(4-17)]

[England] [76 (22-54)]
1

[13(1-10)]

[Wales] [50 (14-36)] [8 (0-8)]

Canada 277 (100-177) 201 (73-128)

[Ontario] [108 (24-84)] [74 (21-53)]

[Nova Scotia] [82 (41-41)] [32 (16-16)]

Asia 184 (14-170) 395 (90-305)

[Japan] [65 (0-65)] [71 (3-68)]

[China] [33 (1-32)] [111 (26-85)]

[India] [33 (10-23)] [77 (31-46)]

[Korea] [21 (0-21)] [48 (0-48)]

Africa 70 (14-56)

[South Africa] [37 (0-37)] [38 (1-37)]

South & Cent. Am. 66 (14-56)

Other 17(8-9)



PTS Students Figures

Figure 7: Primary Occupations

Total 1815-1879 1880-1929

Pastor 4,824 (71.4) 2,168 (72.2) 2,656 (70.8)

College, Seminary Professor, Pres. 480 (7.1) 160 (5.3) 320 (8.5)

Foreign Missionary 388 (5.7) 116 (3.9) 272 (7.2)

Education (lower) 258 (3.8) 166 (5.5) 92 (2.5)

Business, Engineering, Farming,

Government, Library 211 (3.1) 82 (2.7) 129 (3.4)

Home Missionary, Evangelist 173 C2.6) 103 (3.4) 75 (2.0)

Law, Medicine 141 (\2.1) 84 (2.8) 57(1.6)

Voluntary Society, Chaplain 121 (1.8) 53 (1.8) 68 (1.8)

Denominational Bureaucrat, Bishop 98 (1.5) 31 (1.0) 67 (1.8)

Editor 58 (0.9) 41 (1.4) 17(0.5)

Total 6,757(100) 3,004 (100) 3,753 (100.1)
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Figure 8: Primary Place of Service

Mid-Atlantic

Midwest/Plains

South

North Central

South Central

West/Northwest
New England

Southwest/Rockies

Total U.S.

Asia

Canada
Great Britain &. Irek

Africa

South & Centr. Am.
Europe

Other

Total Foreign

Total 1815-1879 1880-1929

2851 (41.4) 1438 (46,6) 1413 (37.3)

735 (10.7) 298 (9.7) 437 (11.5)

588 (8.5) 318 (10.3) 270 (7.1)

566 (8.2) 260 (8.4) 306 (8.1)

408 (5.9) 226 (7.3) 182 (4.8)

356 (5.2) 99 (3.2) 257 (6.8)

248 (3.6) 165 (5.3) 83 (2.2)

206 (3.0) 61/[2.0) 145 (3.8)

5958 (86.5) 2865 (92.8) 3093 (81.6)

395 (5.7) 90 (2.9) 305 (8.6)

201 (2.9) 73 (2.4) 128 (3.4)

d 129 (1.9) 15 (0.5) 114 (3.0)

70 (1.0) 14 (0.5) 56(1.5)

66 (1.0) 14 (0.5) 52(1.4)

44(0.6) 9 (0.3) 35 (0.9)

17(0.2) 8 (0.3) 9 (0.2)

922 (13.4) 223 (7.2) 199 (18.4)

6880 (100.0) 3088 (100.0) 3792 (100.0)Total Students


